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Introduction

<Ll
The Life of Faith

| ntr oduction

The best of Arthur W Pink’ s writings are those in which he explains the practical aspects of the
Christian life. He was aware that the interest of many professing Christians during the period in
which he lived focused on doctrinal matters, in particular, unfulfilled prophecy. In addition he
regarded much of the practical teaching that was given as shallow and not coming up to scriptural
demands. To combat this he emphasized in his magazine, Studies in the Scriptures, the fact that
believers areto live according to the Scriptures as well as believe the truth taught in them.

There are severa books by Pink available today, of which perhaps his best known work is The
Sovereignty of God. Most of them are articles taken from his magazine. He wrote on awide variety of
topicsincluding the attributes of God, the person and work of Christ, the Holy Spirit, communion
with God, spiritual growth and biblical characters. Some other articles from Studiesin the Scriptures
have never been reprinted.

This publication entitled The Life of Faith is a selection drawn from published books and magazine
articles. The intention is to stress Pink’ s main emphases, beginning with what God has done for his
people and then focusing on certain aspects of the Christian life.

Chapter 1 shows the design of God in purposing the death of Christ on behalf of his people. Chapter 2
unfolds the work of the Spirit in the Christian Dispensation; while chapter 3, clearly states the nature
of Christian assurance.

The remaining chapters concentrate on different aspects of the Christian life. Chapter 4 stresses the
need for spiritual development, and Pink makes interesting observations on the meaning of
progressive sanctification. In Chapter 5, Pink brings together two important individual spiritual
disciplines, Bible reading and prayer. Chapter 6 outlines the believer’ s relationship to God’ s moral
law, summarized in the Ten Commandments.

In Chapter 7 Pink examines a common feature of Christian experience—backsliding and restoration
as seen inthe life of David. Chapter 8 also looks at an individual, Elisha, to see the way believers,
and in particular, ministers can be tested by God. Christian submission is the theme of chapter 9—an
attitude to be worked out in al relationships of life. The final selection, Grace Preparing For Glory, is
an exhortation to live appropriately in the light of tile Second Coming of Jesus.

The overall theme is one of providing a balanced approach to living in a Christian way.
A small amount of editing has been done but each selection is essentially as Pink originally wrote it.

Original source of selected chapters:

Chapter 1: The Satisfaction of Christ (1930-31)
Chapter 2: The Holy Spirit (1933-37)
Chapter 3: The Holy Spirit (1933-37)
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Chapter 4. Spiritual Growth (1944-46)
Chapter 5: Profiting from the Word (1930-32)
Chapter 6: Gleanings in Exodus (1924-29)
Chapter 7: The Life of David (1932-39)
Chapter 8: The Life of Elisha (1943-45)
Chapter 9: Sudiesin the Scriptures 1946
Chapter 10: Sudiesin the Scriptures 1936
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1. The Design of the Atonement

<Ll
The Life of Faith

Chapter 1

The Design of the Atonement

What was the purpose of the Eternal Three in sending Christ Jesus into this world? What was the
incarnation of the Son of God intended to accomplish? What were his sufferings and obedience
ordained to effect? Concerning this all-important matter the most erroneous ideas have been
entertained, ideas at direct variance with Holy Scripture, ideas most dishonoring to God. Even where
these awful errors have not been fully espoused, sufficient of their evil leaven has been received to
corrupt the pure truth which many good men have held. In other instances, where this great subject
has been largely neglected, only the vaguest and haziest conceptions are entertained. Sad it isto see
what small place this vital theme now hasin most pulpits, and in the thoughts and studies of the
majority of professing Christians.

"Known unto God are all his works from the beginning of the world" (Acts 15:18). Everything God
doesis according to design: al is the working out of "the eternal purpose which he purposed in Christ
Jesus our Lord" (Eph. 3:11). God had a design in creation (Rev. 4:10). He has adesign in providence
(Rom. 8:28). And he has adesign or purpose in the Satisfaction which was wrought by Christ (1 Pet.
1:20). What, then, was that purpose? Thisis not a speculative question, but one of the utmost
moment. Surely the right answer to it must be the one which upholds the glory of God. Therefore any
answer which carries with it the inevitable corollaries of a dishonored Father, a disgraced Saviour and
adefeated Holy Spirit, cannot be the right one. Redemption is the glory of all God' s works, but it
would be an everlasting disgrace of them if it should fail to effect whatsoever it was ordained to
accomplish.

One conception, now widely held, isthat Christ came here to remove certain barriers which stood in
the way of God'’ s grace flowing forth to fallen creatures. This theory isthat Christ’s death took away
that hindrance which the Divine justice interposed to mercy being extended to transgressors of the
law. Holders of this view suppose the great Atonement was merely the procuring unto God aright for
his pardoning of sin. The words of Arminius are: "God had a mind and will to do good to humankind,
but could not by reason of sin, hisjustice being in the way; whereupon he sent Christ to remove that
obstacle, so that he might, upon the prescribing of what condition he pleased, and its being by them
fulfilled, have mercy on them." Sad it isto find so many today echoing the errors of this misguided
man.

The error in the above theory is easily exposed. If it were true that the design of Christ’s satisfaction
was to acquire aright unto his Father, that notwithstanding his justice he might save sinners, then did
he rather die to redeem aliberty unto God, than aliberty from evil unto his people; that a door might
be opened for God to come out in mercy to us, rather than that a way should be opened for usto go in
unto him. Thisis certainly aturning of things upside down. And where, we may ask, isthere aword
In Scripture to support such a grotesque idea? Does Scripture declare that God sent his Son out of
love to himself or out of love unto us? Does Scripture affirm that Christ died to procure something for
God, or for his people? Does Scripture teach that the obstacles were thrown out by Divine justice or
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1. The Design of the Atonement

that our sins were what Christ came here to remove? There can be only one answer to these questions.

Again: this theory would reduce the whole work of Christ to a costly experiment which might or
might not succeed, inasmuch as according to this conception, thereis still some condition which the
sinner himself must fulfil ere he can be benefited by that mercy which God would bestow upon him.
But that isaflat denial of the fatal effects of the Fall, a repudiation of the total depravity of man.
Those who are spiritually dead in sins are quite incapable of performing any spiritual conditions. As
well offer to a man who is stone blind a thousand dollars on condition that he sees, as offer something
spiritual to one who has no capacity to discern it: see John 3:3, 1 Corinthians 2:14. Such aview as
thisis as far removed from the truth asis light from darkness. Such a view, reduced to plain terms,
comesto this: if the sinner believes, then Christ died for him; if the sinner does not believe, then
Christ did not die for him; thus the sinner’s act is made the cause of its own object, as though his
believing would make that to be which otherwise was not. To such insane absurdities are the opposers
of grace driven.

How different the plain teaching of the Word! Christ came here to fulfil his agreement in the
Everlasting Covenant. In that covenant a certain work was prescribed. Upon his performance of it a
certain reward was promised. That work was that Christ should make a perfect satisfaction unto God
on behalf of each and all of his people. That reward was that all the blessings procured and purchased
by him should be infallibly bestowed on each and al of his people.

God out of hisinfinite love to his elect, sent his dear Son in the fullness of time, whom
he had promised in the beginning of the world; to pay aransom of infinite value and
dignity, for the purchasing of eternal redemption, and bringing unto himself all and
every one of those whom he had before ordained to eternal life, for the praise of his
own glory. So that freedom from all the evil from which we are delivered, and an
enjoyment of all the good things that are bestowed onus, in our traduction from death
to life, from hell and wrath to heaven and glory, are the proper issues and effects of the
death of Christ, as the meritorious cause of them all (John Owen).

We are now ready to answer our opening question. The design of Christ’s Satisfaction was
1. That God Might be M agnified.

"The Lord hath made al things for himself" (Prov. 16:4). The great end which God hasin all his
works is the promotion of his own declarative glory: "For of him, and through him, and to him, are all
things: to whom be glory for ever. Amen" (Rom. 11:36). It must be so. There is nothing outside
himself which can possibly supply any motive for him to act. To assert the contrary would be to deny
his self-sufficiency. The aim of God in creation, in providence, and in redemption, is the magnifying
of himself Everything else is subordinate to this paramount consideration. We press this, because we
are living in an age of infidelity and practical atheism.

God predestinated his people unto “the glory of his grace" (Eph. 1:6). Christ has "received us to the
glory of God" (Rom. 15:7). All the Divine promises for us are in Christ "Amen, to the glory of God"
(2 Cor. 1:20). The inheritance which we have obtained in Christ isin order that "we should be to the
praise of hisglory" (Ephesians 1:12). The Holy Spirit is given us as the earnest of our inheritance
"unto the praise of hisglory" (Eph. 1:14). The very rgjoicing of the believer is"in hope of the glory of
God" (Rom. 5:2). Our thanksgiving is that it may "redound to the glory of God" (2 Cor. 4:15). Thisis
the one design of al the benefits which we obtain from the Satisfaction of Christ, for "we are filled
with the fruits of righteousness which are by Jesus Christ unto the glory and praise of God" (Phil.
1:11). While very tongue shall yet "confess that Jesus Christ is Lord to the glory of God the Father"
(Phil. 2:11).
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1. The Design of the Atonement

God had both a subservient and a supreme design in sending Christ into this world: the supreme
design was to display his own glory, the subservient design was to save his elect unto his own glory.
The former was accomplished by the manifestation of his blessed attributes, which is the chief design
in al hisworks, pre-eminently so in his greatest and grandest work of all. The remainder of the
chapter might well be devoted to the extension of this one thought. Through Christ’ s obedience and
death God magnified hislaw (Isa. 42:21). The law of God was more honored by the Son’ s subjection
to it, than it was dishonored by the disobedience of al of Adam’srace. God magnified hislove by
sending forth the Darling of his bosom to redeem worthless worms of the earth. He magnified his
justice, for when sin (by imputation) was found upon his Son, he called for the sword to smite him
(Zech. 13:7). He magnified his holiness. his hatred of sin was more clearly shown at the Cross than it
will bein the lake of fire. He magnified his power by sustaining the Mediator under such aload as
was laid upon him. He magnified his truth by fulfilling his covenant engagements and bringing forth
from the dead the great Shepherd of the sheep (Heb. 13:20). He magnified his grace by imputing to
the ungodly all the merits of Christ. This, then, was the prime purpose of God in the Atonement: to
magnify himself.

2. That The God-Man Might be Glorified.

Christ isthe Center of all the counsels of the Godhead. He is both the Alpha and Omega of their
designs. All God' s thoughts concerning everything in heaven and in earth begin and end in Christ.
"God created all things by Jesus Christ" (Eph. 3:9), and all things were created "for him" (Col. 1:16).
As Mediator he is the only medium of union and communion between God and the creature. "That in
the dispensation of the fullness of times he might gather together in one al thingsin Christ, both
which are in heaven, and which are on earth; in him" (Eph. 1:10). Christ is the one universal head in
which God has summed up all things. Therefore was the stupendous work of redemption given to him
that he might reconcile all things in heaven and earth unto himself, and this, that arevenue of glory
might come to him.

The man Christ Jesus was taken up into union with the essential and eternal Word, God the Son, so
that he might be Jehovah’'s "Fellow" (Zech. 13:7). The man Christ Jesus was predestinated unto the
ineffable honour of union with the second person in the Trinity. As such heisthe head of he whole
election of grace, called by the Father, "Mine elect, in whom my soul delighteth” (Isa. 42:1). Asthe
God-man, the Father covenanted with him, appointed him as Surety, and assigned him hiswork. As
God-man, he had a covenant subsistence before he became incarnate. Thisis clear from John 6:62:
"What and if ye shall see the Son of man ascend up where he was before?' It was as the God-man the
Father "sent" forth Christ on his errand of mercy, and that for his personal glory.

As Judas went out to betray him, Christ said, "Now is the Son of man glorified" (John 13:31). Within
afew hours his stupendous undertaking would be accomplished. The Mediator was honored,
supremely honored, by God'’ s having committed to his care the mightiest work of all, awork which
none other was capable of performing. To him was entrusted the task of glorifying God here on earth;,
of vanquishing his arch-enemy, the Devil; of redeeming his elect. To this he makes reference in John
17:4, "1 have glorified thee on the earth; | have finished the work which thou gayest meto do." He
had completed God'’ s vast design, executed his decrees, fulfilled all hiswill.

Having so gloriously glorified the Father, the Father has proportionately glorified the Mediator. He
has been exalted high above "all principality and power, and might and dominion, and every name
that is named, not only in this world, but also in that which isto come" (Eph. 1:21). He has been
elevated to "the right hand of the Majesty on high" (Heb. 1:3). He has been given all authority in
heaven and in earth (Matthew 28:18). He has been given "power over all flesh, that he should give
eternal life to as many as the Father hast given him" (John 17:2). He has been given a name which is
above every name, before which name every knee shall yet bow (Phil. 2:11). Speaking of Christ’'s
finished work and the Father’ s rewarding thereof, the Psalmist said, "His glory is great in thy
salvation: honour and majesty hast thou laid upon him. For thou hast made him most blessed forever:
thou hast made him exceeding glad with thy countenance" (Ps. 21:5, 6). This was the grand design of
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1. The Design of the Atonement

the Trinity: that the God-man should thus be glorified.
3. That God’s Elect Might be Saved.

"For the Son of man is come to seek and to save that which was lost" (Luke 19:10). How different is
this plain, positive and unqualified statement from the tale which nearly all preacherstell today! The
story of the vast mgjority is that Christ came here to make salvation possible for sinners. he has done
his part, now they must do theirs. To reduce the wondrous, finished, and glorious work of Christ to a
merely making salvation possible is most dishonoring and insulting to him.

Christ came hereto carry into effect God' s sovereign purpose of election, to save a people already
"his' (Matthew 1:2 1) by covenant settlement. There are a people whom God hath "from the
beginning chosen unto salvation” (2 Thess. 2:13), and redemption was in order to the accomplishing
of that decree. And if we believe what Scripture declares concerning the person of Christ, then we
have indubitable proof that there can be no possible failure in connection with his mission. The Son
of man, the Child born, was none other than "the mighty God" (Isa. 9:6). Therefore is he omniscient,
and knows where to look for each of hislost ones; he is aso omnipotent, and so cannot fail to deliver
when they are found.

Observe that Luke 19:10 does not say that Christ came here to seek and to save all the lost. Of course
it does not. Two thirds of human history had already run its course before Jesus was born. Half the
human race was already in hell when he entered Bethlehem’s manger. It was "the lost” (see Greek)
for which he became incarnate. That is the awful condition in which God's elect are by nature. Lost!
They have lost all knowledge of the true God, all liking for him, all desires after him. They have lost
hisimage in which they were originally created, and have contracted the image of Satan. They have
lost al knowledge of their own actual condition, for their understanding is darkened (Eph. 4:18), they
are spiritually dead in trespasses and sins (Eph. 2:1). Totally unconscious of their terrible state they
neither seek Christ nor realize their need of him.

Christ did not come here to see if there were any who would seek after him. Of course not. Romans
3:11 emphatically declares "there is none that seeketh after God". Christ isthe seeker. Beautifully is
that brought out by him in his parable of the lost sheep. A strayed dog or alost horse will usualy find
its way back home. Not so a sheep: the longer it is free, the farther it strays from the fold. Hence, if
that sheep is ever to be recovered, one must go after it. Thisiswhat Christ did, and which by his
Spirit heis still doing. As Luke 15:4 declares, he goes "after that which islost until he find it". But
more: Christ came here not only to seek and find, but also to save. Hiswords are, "For the Son of
man is come to seek and to save that which was lost." Note it is not merely that he offersto, nor helps
to, but that he actually saves. Such was the emphatic and unqualified declaration of the angel to
Joseph, "Thou shalt call his name Jesus, for he shall save his people from their sins'—not try to, not
half do so, but actually save them.

Christ came here with a definitely defined object in view, and being who he is there is no possible
room for any failure in his mission. Hence, before he came here, God declared that he should " see of
the travail of his soul and be satisfied" (Isa. 53:10). As the Mediator he solemnly covenanted with the
Father to save his people from their sins. He actually purchased them with his blood (Acts 20:28). He
has wrought out for them a perfect salvation, therefore is he "mighty to save' (Isa. 63:1). Blessedly is
thisillustrated in the immediate context of Luke 19:10. To Zacchaeus he said, "Make haste, and come
down; for today | must abide at thy house... This day is salvation come to this house, forasmuch as he
alsoisason of Abraham" (vv. 5,9). Yes, "ason of Abraham", one of the elect seed. Therefore we
boldly say to the reader, If you belong to the sheep of Christ, you must be saved, even though now
you may be quite unconscious of your lost condition. Though, like Saul of Tarsus, you may yet "kick
against the pricks", invincible grace shall conquer you, for it iswritten, "Thy people shall be willing
in the day of thy power" (Ps. 110:3).

"| am come that they might have life, and that they might have it more abundantly. | am the good
Shepherd: the good Shepherd giveth his life for the sheep” (John 10:10,11). Here again we have
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1. The Design of the Atonement

clearly defined the design of Christ’s mission and satisfaction. His sheep once possessed "life",
possessed it in their natural head, Adam. But when he fell, they fell; when he died, they died. Asitis
written, "In Adam all die" (1 Cor. 15:22). But by Christ, through his work, and in him their spiritual
head, they obtain not only "life", but "more abundant” life; that is, a"life" which as far excels what
they lost in their first father, asthe last Adam excelsin his Person, the first Adam. Thereforeitis
written, "The first Adam was made a living soul; the last Adam a quickening spirit" (1 Cor. 15:45).

"Asthe Father hath life in himself, so hath he given to the Son to have life in himself (John 6:26),
which speaks of Christ as the God-man, the Mediator, asis clear from the words "given to". But that
"life" had to be "laid down" (John 10:17) and received again in resurrection before it could be,
efficaciously, bestowed on his people (John 12:24). It was as the Risen One that Christ was made "a
quickening spirit". The first Adam was "made a living soul” that he might communicate natural life to
his posterity; the last Adam was "made a quickening spirit" that he might impart spiritual life to all
his seed. Asthe soul dwelling in Adam’s body animated it and so made him to be a"living soul", so
the man Christ Jesus being united to the second Person of the Trinity, has constituted him a
"quickening spirit", i.e. quickening his mystical body, both now and hereafter. The life of the head is
the life of his members.

The Christian first has afederal lifein Christ before he has avital life from Christ. Being legally one
with Christ, this must be so. When Christ died his people died, when Christ was quickened his people
were quickened "together with" him (Eph. 2:5). It isto this union with the life of Christ that Romans
5:17 refers. "For if by one man’s offence death reigned by one; much more they which receive
abundance of grace and of the gift of righteousness shall reignin life by one, Jesus Christ." Yes, there
Isa"much more": the abundance of grace is greater than the demerits of sin, and the gift of
righteousness exceeds that which was lost in Adam. The righteousness of God's elect far surpasses
that which they possessed in innocence by the first Adam, for it is the righteousness of Christ, whois
God. To this, neither the righteousness of Adam nor of angels can be compared. Those redeemed by
Christ are not only recovered from the fall, but they are made to "reign in life" to which they had no
titlein their first parent. Since Christ is King, his people are made "kings' too (Rev. 1:6).

The same aspect of truth is brought before us again in 2 Corinthians 5:14, 15: "For the love of Christ
constraineth us. because we thus judge that if one for all died, then all died. And for all he died, that
they who live no longer to themselves should live, but to him who for them died and was raised
again" (Bagster’s Interlinear). Many have supposed that the last clause of verse 14 refers to those who
are"dead in sins’, but that was true apart from the death of Christ! Nor does the spiritual death of
Adam’ s fallen descendants render them capable of "living unto" Christ, but the very reverse. No, it is,
"If onefor al died" (i.e. for all his people), then they al died in him. Then in verse 15 we have stated
the consequence and fruit of this: as the result of hisrising from the dead, they "live". His act was,
representatively, their act. The atoning death of Christ, on the ground of federal union and
substitution, was aso our death; see Galatians 2:20. So too his resurrection was, representatively, our
resurrection: see Colossians 3:1. Thus, in Christ, God' s elect have a"more abundant” life than they
ever had in unfallen Adam.

The same truth is set before usin 1 Peter 2:24, "Who his own self bare our sinsin his body on the
tree, that we, being dead to sins, should live unto righteousness." The second half of it expresses the
Divine design in appointing Christ to be federally and vicariously the Bearer of his peoples’ sins.
Christ’ s death was their death: they are "dead to sins’, not to "sinning"! Let the reader compare
Romans 6:2 and the apostle s exposition in the next nine verses. Further, Christ’s resurrection was
their resurrection: they "live", legally and representatively, "unto righteousness"’ in Christ their risen
head, of whom it iswritten "he liveth unto God" (Rom. 6:10). We quote below from John Brown's
lucid exposition of 1 Peter 2:24.

To be"dead to sins' isto be delivered from the condemning power of sin; or, in other
words, from the condemning sentence of the law, under which, if aman lies, he cannot
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1. The Design of the Atonement

be holy; and from which, if aman is delivered, his holiness is absolutely secured. To
"live unto righteousness" is plainly just the positive view of that, of which "to be dead
unto sins' is the negative view. "Righteousness’, when opposed to "sin", in the sense of
guilt or liability to punishment, as it very often isin the writings of the apostle Paul, is
descriptive of astate of justification. A state of guilt is a state of condemnation by God,
a state of righteousness is a state of acceptance with God. To live unto righteousnessis
in this case to live under the influence of ajustified state, a state of acceptance with
God; and the apostle’ s statement is: Christ Jesus, by his sufferings unto death,
completely answered the demands of the law on us by bearing away our sins, that we,
believing in him, and thereby being united to him, might be as completely freed from
our liabilities to punishment, asif we, in our own person, not he himself in hisown
body, had undergone them; and that we might as really be brought into a state of
righteousness, justification, acceptance with God, asif we, not he, in his obedience to
death, had magnified the law and made it honorable.

"God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh: that
the righteousness of the law might be fulfilled in us* (Rom. 8:3,4). Here again the design of Christ’s
mission is clearly stated. God sent his Son here in order that (1) the punishment of his peoples* guilt
should be inflicted upon their head, (2) that the righteous requirements of the law—perfect
obedience—might be met by him for us. This righteousness is said to be "fulfilled in us' because
representatively, we were "in Christ" our Surety: he obeyed the law not only "for" our good, but so
that his obedience should become actually ours by imputation; and thus Christ purchased for us atitle
to heaven.

A parallel passage to Romans 8:3,4 isfound in 2 Corinthians 5:21, "For he hath made him sin for us,
who knew no sin; that we might be made the righteousness of God in him." The purpose of Christ’s
vicarious life and death was that a perfect righteousness should be wrought out for his people and
imputed to them by God, so that they might exclaim, "In the Lord have | righteousness' (Isa. 45:24).
The righteousness of the believer iswholly objective; that isto say, it is something atogether outside
of himself. Thisis clear from the antithesis of 2 Corinthians 5:21. Christ was "made sin" not
inherently, but imputatively, by the guilt of his people being legally transferred to him. In like
manner, they are "made the righteousness of God in him", not "in themselves', by Christ’s
righteousness being legally reckoned to their account. In the repute of God, Christ and his people
constitute one mystical person, henceit is that their sins were imputed to him, and that his
righteousness is imputed to them, and therefore we read: "Christ is the end of the law for
righteousness to every one that believeth” (Rom. 10:4).

"For Christ aso hath once suffered for sins, the just for the unjust, that he might bring usto God" (1
Pet. 3:18). This wondrous declaration gives us a remarkably clear view of the substitutionary
punishment which Christ endured, with the design thereof, namely, to restore his people to priestly
nearness and service to God. Four thingsin it are worthy of our most close attention.

First, Christ "suffered”. Sn was the cause of his suffering. Had there been no sin, Christ had never
suffered. To "suffer" means "to bear punishment”, asin ordinary speech we say, a child suffers for the
sins of its parents. Christ suffered for "us’, the whole election of grace: it was for their sin he was
penalized.

Second, he suffered "once". This must not be understood to signify that his suffering was confined to
the three hours of darkness, but means "once for al" asin Hebrews 9:27,28. The "suffering" which
pervaded the whole of Christ’s earthly life culminated at the Cross. That suffering was final. His all-
sufficient Atonement possesses eterna validity.
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Third, Christ himself was personally sinless: it was the "Just" or "Righteous’ One who suffered. To
affirm that he was "righteous' means that he was approved of God as tested by the standard of the
law. He was not only sinless, but one whose life was adjusted to the Divine requirements. As such, he
suffered, the pure for the impure, the innocent for the guilty. His sufferings were not on his own
account, nor were they from the inevitable course of events or laws of evil in asinful world; but they
were the direct and necessary consequence of his vicariously taking the place of his guilty people.
Christ received the punishment they ought to have suffered. He was paid sin’ s wages which were due
them.

Fourth, the end in view of Christ’s substitutionary sufferings was to bring his people to God. This
was only possible by the removal of their sins, which separated them from the thrice Holy One (Isa.
59:2). By his sufferings, Christ has procured for us access to God. "But in Christ Jesus ye who
sometimes were far off, are made nigh by the blood of Christ" (Eph. 2:13). "That he might bring usto
God" isthe most comprehensive expression used in Scripture for stating the design of Christ’s
Satisfaction. It includes the bringing of his people out of darkness into marvelous light: out of a state
of alienation, misery and wrath into one of grace, peace and eterna communion with God. By nature
they were in a state of enmity, but Christ has reconciled them by his death (Rom. 5:10). By nature
they were "children of wrath" (Eph. 2:3), obnoxiousto God' s judicial displeasure; but by grace they
have been accepted into his favour (Rom. 5:2). By nature they were spiritual lepers, but by one
offering Christ hath "perfected forever them that are sanctified" (Heb. 10:14).

Herethen, in brief, isthe Divine design in the Satisfaction of Christ; that God himself might be
honored; that Christ might be glorified; that the elect might be saved by their sins being put away, an
abundant life being given them, a perfect righteousness imputed to them, and their being brought into
God'’ s favour, presence and fellowship.
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The Life of Faith

Chapter 2

The Advent of the Spirit

It is highly important we should closely observe how that each of the Eternal Three has been at
marked painsto provide for the honour of the other Divine Persons, and we must be as particular to
giveit to them accordingly. How careful was the Father to duly guard the ineffable glory of the
Darling of his bosom when he laid aside the visible insignia of his Deity and took upon him the form
of a servant: his voice was then heard more than once proclaiming, "Thisis my beloved Son". How
constantly did the incarnate Son divert attention from himself and direct it unto the one who had sent
him. In like manner, the Holy Spirit is not here to glorify himself, but rather him whose Vicar and
Advocate heis (John 16:14). Blessed is it then to mark how jeal ous both the Father and the Son have
been to safeguard the glory and provide for the honour of the Holy Spirit.

If I go not away, the Comforter will not come" (John 16:7); he will not do these works
while | am here, and | have committed all to him. As my Father hath visibly
"committed all judgment unto the Son; that all men should honour the Son, even as
they honour the Father" (John 5:22, 23), so | and my Father will send him having
committed all these things to him, that all men might honour the Holy Spirit, even as
they honour the Father and the Son. Thus wary and careful are every one of the Persons
to provide for the honour of each other in our hearts (Thomas Goodwin, 1670).

The public advent of the Spirit, for the purpose of ushering in and administering the new covenant,
was second in importance only unto the incarnation of our Lord, which was in order to the winding

up of the old economy and laying the foundations of the new. When God designed the salvation of his
elect, he appointed two great means: the gift of his Son for them, and the gift of his Spirit to them;
thereby each of the Persons in the Trinity being glorified. Hence, from the first entrance of sin, there
were two great heads to the promises which God gave his people: the sending of his Son to obey and
die, the sending of his Spirit to make effectual the fruits of the former. Each of these Divine gifts was
bestowed in a manner which suited both to the august Giver himself and the eminent nature of the
gifts. Many and marked are the parallels of correspondence between the advent of Christ and the
advent of the Spirit.

1. God appointed that there should be a signal coming accorded unto the descent of each from heaven
to earth for the performance of the work assigned them. Just as the Son was present with the
redeemed Israelites long before hisincarnation (Acts 7:37, 38; 1 Cor. 10:4), yet God decreed for him
avisible and more formal advent, which all of his people knew of; so though the Holy Spirit was
given to work regeneration in men all through the Old Testament era (Neh. 9:20, etc.), and moved the
prophets to deliver their messages (2 Pet. 1:21), nevertheless God ordained that he should have a
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coming in state, in a solemn manner, accompanied by visible tokens and glorious effects.

2. Both the advents of Christ and of the Spirit were the subjects of Old Testament prediction. During
the past century much has been written upon the Messianic prophecies, but the promises which God
gave concerning the coming of the Holy Spirit constitute a theme which is generally neglected. The
following are among the principal pledges which God made that the Spirit should be given unto and
poured out upon his saints: Psalm 68:18; Proverbs 1:23; Isaiah 32:15; Ezekiel 36:26,39:29; Jodl 2:28;
Haggai 2:9. In them the descent of the Holy Spirit was as definitely announced as was the incarnation
of the Savior in Isaiah 7:14.

3. Just as Christ had John the Baptist to announce his incarnation and to prepare his way, so the Holy
Spirit had Christ himself to foretell his coming, and to make ready the hearts of his own for his
advent.

4. Just as it was not until "the fullness of time had come” that God sent forth his Son (Gal. 4:4), so it
was not until "the day of Pentecost was fully come" that God sent forth his Spirit (Acts 2:1).

5. Asthe Son became incarnate in the holy land, Palestine, so the Spirit descended in Jerusalem.

6. Just as the coming of the Son of God into this world was auspiciously signalized by mighty
wonders and signs, so the descent of God the Spirit was attended and attested by stirring displays of
Divine power. The advent of each was marked by supernatural phenomena: the angel choir (Luke
2:13) found its counterpart in the ‘ sound from heaven" (Acts 2:1), and the Shekinah "glory"” (Luke
2:9) in the "tongues of fire" (Acts 2:3).

7. As an extraordinary star marked the "house" where the Christ-child was (Matthew 2:9); so a Divine
shaking marked the "house" to which the Spirit had come (Acts 2:2).

8. In connection with the advent of Christ there was both a private and a public aspect to it: in like
manner too was it in the giving of the Spirit. The birth of the Saviour was made known unto afew,
but when he was to "be made manifest to Isragl” (John 1:31), he was publicly identified, for at his
baptism the heavens were opened, the Spirit descended upon him in the form of a dove, and the voice
of the Father audibly owned him as his Son. Correspondingly, the Spirit was communicated to the
apostles privately, when the risen Saviour "breathed on, and said unto them, Recelve ye the Holy
Spirit" (John 20:22); and later he came publicly on the day of Pentecost when all the great throng then
in Jerusalem were made aware of his descent (Acts 2:32-36).

9. The advent of the Son was in order to his becoming incarnate, when the eternal Word was made
flesh (John 1:14); so too the advent of the Spirit wasin order to his becoming incarnate in Christ’s
redeemed: as the Saviour had declared to them, the Spirit of truth ‘shall be in you" (John 14:17). This
iIsatruly marvelous parallel. Asthe Son of God became man, dwelling in ahuman "temple" (John
2:19), so the third person of the Trinity took up his abode in men, to whom it is said, "Know ye not
that ye are the temple of God, and that the Spirit of God dwelleth in you"?' (1 Cor. 3:16). Asthe Lord
Jesus said to the Father, "A body hast thou prepared me" (Heb. 10:5), so the Spirit could say to
Christ, "A body hast thou prepared me" (see Eph. 2:22).

10. When Christ was born into this world, we are told that Herod "was troubled and all Jerusalem
with him" (Matthew 2:3); in like manner, when the Holy Spirit was given we read, "And there were
dwelling at Jerusalem, Jews, devout men out of every nation under heaven. Now when thiswas
noised abroad, the multitude came together, and were troubled in mind" (Acts 2.5, 6).

11. It had been predicted that when Christ should appear he would be unrecognized and
unappreciated (Isa. 53), and so it came to pass; in like manner, the Lord Jesus declared, "The Spirit of
truth, whom the world cannot receive, because it seeth him not, neither knoweth him" (John 14:17).

12. Asthe Messianic claims of Christ were called into question, so the advent of the Spirit was at
once challenged: "They were all amazed, and were in doubt, saying one to another, What meaneth
this?' (Acts 2:12).
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13. The analogy is yet closer: as Christ was termed "a winebibber” (Matthew 11:19), so of those filled
with the Spirit it was said, "These men are full of new wine" (Acts 2:13)!

14. Asthe public advent of Christ was heralded by John the Baptist (John 1:29), so the meaning of
the public descent of the Spirit was interpreted by Peter (Acts 2:15-36).

15. God appointed unto Christ the executing of a stupendous work, even that of purchasing the
redemption of his people; even so to the Spirit has been assigned the momentous task of effectually
applying to his elect the virtues and benefits of the atonement.

16. Asin the discharge of his work the Son honored the Father (John 14:10), so in the fulfillment of
his mission the Spirit glorifies the Son (John 16:13, 14).

17. Asthe Father paid holy deference unto the Son by bidding the disciples, "Hear ye him" (Matthew
17:5), in like manner the Son shows respect for his Paraclete by saying, "He that hath an ear, let him
hear what the Spirit saith unto the churches" (Revelation 2:7).

18. As Christ committed his saints into the safekeeping of the Holy Spirit (John 16:7; 14:16), so the
Spirit will yet deliver up those saints unto Christ, as the word "receive" in John 14:3 plainly implies.
We trust that the reader will find the same spiritual delight in perusing this chapter as the writer had
in preparing it.

At Pentecost the Holy Spirit came as he had never come before. Something then transpired which
inaugurated a new erafor the world, a new power for righteousness, a new basis for fellowship. On
that day the fearing Peter was transformed into the intrepid evangelist. On that day the new wine of
Christianity burst the old bottles of Judaism, and the Word went forth in amultiplicity of Gentile
tongues. On that day more souls seem to have been truly regenerated, than during all the three and
one half years of Christ’s public ministry. What had happened? It is not enough to say that the Spirit
of God was given, for he had been given long before, both to individuals and the nation of |srael
(Neh. 9:20; Haggai 2:5); no, the pressing question is, In what sense was he then given? This leads us
to carefully consider the meaning of the Spirit’s advent.

1. It was the Fulfillment of the Divine Promise.

First, of the Father himself. During the Old Testament dispensation, he declared, again and again, that
he would pour out the Spirit upon his people (see Prov. 1:23; Isa. 32:15; Joel 2:28, etc.); and now
these gracious declarations were accomplished.

Second, of John the Baptist. When he was stirring the hearts of the multitudes by his call to
repentance and his demand of baptism, many thought he must be the long expected Messiah, but he
declared unto them, "I indeed baptize you with water, but one mightier than | cometh, the latchet of
whose shoes | am not worthy to unloose: he shall baptize you with the Holy Spirit and with fire"
(Luke 3:15, 16). Accordingly he did so on the day of Pentecost, as Acts 2:32, 33 plainly shows.

Third, of Christ. Seven times over the Lord Jesus avowed that he would give or send the Holy Spirit:
Luke 24:49; John 7:37-39; 14:16-19; 14:26; 15:26; 16:7; Acts 1.5, 8. From these we may particularly
notice, "When the Comforter is come, whom | will send unto you from the Father... he shall testify of
me" (John 15:26): "It is expedient for you that | go away; for if | go not away, the Comforter will not
come unto you; but if | depart, | will send him unto you" (John 16:7). That which took place in John
20:22 and in Acts 2 was the fulfillment of those promises. In them we behold the faith of the
Mediator: he had appropriated the promise which the Father had given him, "Therefore being by the
right hand of God exalted, and having received of the Father the promise of the Holy Spirit, he hath
shed forth this, which ye now see and hear" (Acts 2:33)—it was by faith’ s anticipation the Lord spoke
as he did in the above passage.

The Holy Spirit was God'’ s ascension gift to Christ, that he might be bestowed by
Christ, as his ascension gift to the church. Hence Christ had said, "Behold, | send the
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promise of my Father upon you." This was the promised gift of the Father to the Son,
and the Saviour" s promised gift to his believing people. How easy now to reconcile the
apparent contradiction of Christ’s earlier and later words: "I will pray the Father and he
shall give you another Comforter”; and then, afterward, "If | depart, | will send him
unto you." The Spirit was the Father’ s answer to the prayer of the Son; and so the gift
was transferred by him to the mystical body of which heisthe head (A. T. Piersonin
The Acts of the Holy Spirit).

2. It was the fulfillment of an important Old Testament type.

It is this which explains to us why the Spirit was given on the day of "Pentecost", which was one of
the principal religious feasts of Isragl. Just as there was a profound significance to Christ’s dying on
Passover Day (giving us the antitype of Ex. 12), so there wasin the coming of the Spirit on the
fiftieth day after Christ’s resurrection. The type isrecorded in Leviticus 23, to which we can here
make only the briefest alusion. In Leviticus 23:4 we read, "These are the feasts of the Lord." The
first of them isthe Passover (v. 5) and the second "unleavened bread" (v. 6 etc.). The two together
speaking of the sinless Christ offering himself as a sacrifice for the sins of his people. The third is the
"wave sheaf (v. 10 etc.) which was the "first fruits of the harvest" (v. 10), presented to God "on the
morrow after the (Jewish) Sabbath" (v 11), afigure of Christ’sresurrection (1 Cor. 15:23).

The fourth isthe feast of "weeks" (see Ex. 34:22; Deut. 16:10, 16) so-called because of the seven
complete weeks of Leviticus 23:15; also known as "Pentecost” (which means "Fiftieth) because of the
"fifty days" of Leviticus 23:16. It was then the balance of the harvest began to be gathered in. On that
day Israel was required to present unto God "two wave loaves', which were also designated "the first:
fruits unto the Lord" (Lev. 23:17). The antitype of which was the saving of the three thousand on the
day of Pentecost: the "first fruits' of Christ’s atonement (compare Jam. 1:18). The first |oaf
represented those redeemed from among the Jews, the second loaf was anticipatory and pointed to
the gathering in of God’ s elect from among the Gentiles, begun in Acts 10.

3. It wasthe beginning of a new dispensation.

Thiswas plainly intimated in the type of Leviticus 23, for on the day of Pentecost Israel was
definitely required to offer a"new meal offering unto the Lord" (v. 16). Still more clearly wasiit fore-
announced in ayet more important and significant type, namely, that of the beginning of the Mosaic
economy, which took place only when the nation of Israel formally entered into covenant relationship
with Jehovah at Sinai. Now it is exceedingly striking to observe that just fifty days elapsed from the
time when the Hebrews emerged from the house of bondage till they received the law from the mouth
of Moses. They left Egypt on the fifteenth of the first month (Num. 33:3), and arrived at Sinai on the
first of the third month (Ex. 19:1, note "the same day"), which would be the forty-sixth. The next day
M oses went up into the mount, and three days later the law was delivered (Ex. 19:11)! And just as
there was a period of fifty days from Israel’s deliverance from Egypt until the beginning of the

M osaic economy, so the same length of time followed the resurrection of Christ (when his people
were delivered from hell) to the beginning of the Christian economy!

That a new dispensation commenced at Pentecost further appears from the "tongues like as of fire"
(Acts 2:1). When John the Baptist announced that Christ would baptize "with the Holy Spirit and
with fire", the last words might have suggested material burning to any people except Jews, but in
their minds far other thoughts would be awakened. To them it would recall the scene when their great
progenitor asked the God who promised he should inherit that |land wherein he was a stranger, "L ord,
Go whereby shall know that | shall inherit it?' The answer was, "Behold a smoking furnace and a
burning lamp. . ." (Gen. 15:17). It would recall the fire which Moses saw in the burning bush. It
would recall the "pillar of fire" which guided by night, and the Shekinah which descended and filled
the tabernacle. Thus, in the promise of baptism by fire, they would at once recognize the approach of
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a new manifestation of the presence and power of God!

Again, when we read that "there appeared unto them cloven tongues like as of fire, and it sat upon
each of them" (Acts 2:2), further evidence is found that a new dispensation had now commenced.

The word, sat, in Scripture marks an ending and a beginning. The process of
preparation is ended and the established order has begun. It marks the end of creation
and the beginning of normal forces. "In six days the Lord made heaven and earth, the
sea, and al that in them is, and rested the seventh day." There is no weariness in God.
He did not rest from fatigue: what it meansisthat all creative work was accomplished.
The same figure is used of the Redeemer. Of him it is said "when he had made
purification for sins (be) sat down on the right hand of the Majesty on high". No other
priesthood had sat down. The priests of the Temple ministered standing because their
ministry was provisional and preparatory, a parable and a prophecy. Christ’s own
ministry was part of the preparation for the coming of the Spirit. Until he ‘ sat down" in
glory, there could be no dispensation of the Spirit. . . When the work of redemption
was compl ete, the Spirit was given, and when he came he sat. Hereignsin the Church
as Christ reignsin the heavens.

There are few incidents more illuminating than that recorded in "the last day of the
feast" in John 7:37-39. The feast was that of Tabernacles. The feast proper lasted seven
days, during which al Israel dwelt in booths. Special sacrifices were offered and
special rites observed. Every morning one of the priests brought water from the pool of
Siloam, and amidst the sounding of trumpets and other demonstrations of joy, the water
was poured upon the altar. The rite was a celebration and a prophecy. It commemorated
the miracul ous supply of water in the wilderness, and it bore witness to the expectation
of the coming of the Spirit. On the seventh day the ceremony of the poured water
ceased, but the eighth was a day of holy convocation, the greatest day of all.

On that day there was no water poured upon the altar, and it was on the waterless day
that Jesus stood on the spot and cried, saying: "If any man thirst, let him come unto me
and drink." Then he added those words: "He that believeth on me, as the scripture has
said, from within him shall flow rivers of living water." The apostle adds the
interpretative comment: "But this spake he of the Spirit, which they that believe on him
were to receive: for the Spirit was not given because Jesus was not yet glorified."

"Asthe scripture hath said." There is no such passage in the Scripture as that quoted,
but the prophetic part of the water ceremony was based upon certain Old Testament
symbols and prophecies in which water flowed forth from Zion to cleanse, renew, and
fructify" the world. A study of Joel 3:18 and Ezekiel 47 will supply the key to the
meaning both of the rite and our Lord’s promise. The Holy Spirit was "not yet given",
but he was promised, and his coming should be from the place of blood, the altar of
sacrifice. Calvary opened the fountain from which poured forth the blessing of
Pentecost (Samuel Chadwick The Way to Pentecost)).

We have considered the meaning of the Spirit’s descent, and pointed out that it was the fulfillment of
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Divine promise, the accomplishment of Old Testament types, and the beginning of a new
dispensation. It was aso the Grace of God flowing unto the Gentiles. But first let us observe and
admire the marvelous grace of God extended unto the Jews themselves. In his charge to the apostles,
the Lord Jesus gave orders that "repentance and remission of sins should be preached in his name
among all nations, beginning at Jerusalem" (Luke 24:47), not because the Jews had any longer a
covenant standing before God - for the Nation was abandoned by him before the crucifixion—see
Matthew 23:38—nbut in order to display his matchless mercy and sovereign benignity. Accordingly,
in the Acts we see his love shining forth in the midst of the rebellious city. In the very place where
the Lord Jesus had been sain the full gospel was now preached, and three thousand were quickened
by the Holy Spirit.

But the gospel was to be restricted to the Jews no longer. Though the apostles were to commence
their testimony in Jerusalem, yet Christ’s glorious and all efficacious Name was to be proclaimed
“among all nations". The earnest of this was given when "devout men out of every nation under
heaven" (Acts 2:5) exclaimed, "How hear we every man in his own tongue?' (v. 8). It was an entirely
new thing. What occurred in Acts 2 was a part reversal and in blessed contrast from what is recorded
in Genesis 11. There we find "the tongues were divided to destroy an evil unity, and to show God's
holy hatred of Babel’siniquity. In Acts 2 we have grace at Jerusalem, and a new and precious unity,
suggestive of another building (Matthew 16:18), with living stones—contrast the "bricks" of Genesis
11:3 and its tower” (P.W. Heward). In Genesis lithe dividing of tongues was in judgment; in Acts 2
the cloven tongues was in grace; and in Revelation 7:9, 10 we see men of all tonguesin glory.

We next consider the purpose of the Spirit’'s descent.
1. Towitnessunto Christ’s exaltation.

Pentecost was God’ s seal upon the Messiahship of Jesus. In proof of his pleasure in and acceptance of
the sacrificial work of his Son, God raised him from the dead, exalted him to his own right hand, and
gave him the Spirit to bestow upon his Church (Acts 2:33). It has been beautifully pointed out by
another that, on the hem of the ephod worn by the high priest of Israel were golden bells and
pomegranates (Ex. 28:33, 34). The sound of the bells (and that which gave them sound was their
tongues) furnished evidence that he was alive while serving in the sanctuary. The high priest was a
type of Christ (Heb. 8:1); the holy place was a figure of heaven (Heb. 9:24); the * sound from heaven"
and the speaking "in tongues" (Acts 2:2, 4) were awitness that our Lord was alive in heaven,
ministering there as the High Priest of his people.

2. Totake Christ’s place.

Thisis clear from his own words to the apostles, *And | will pray the Father, and he shall give you
another Comforter, that he may abide with you forever” (John 14:16). Until then, Christ had been
their "Comforter", but he was soon to return to heaven; nevertheless, as he went on to assure them, "I
will not leave you orphans, | will come to you" (marginal rendering of John 14:18); he did "come" to
them corporately after his resurrection, but he "came" to them spiritually and abidingly in the person
of his Deputy on the day of Pentecost. The Spirit, then, fills the place on earth of our absent Lord in
heaven, with this additional advantage, that, during the days of his flesh the Saviour’ s body confined
him unto one location, whereas the Holy Spirit—not having assumed a body as the mode of his
Incarnation—is equally and everywhere resident in and abiding with every believer.

3. Tofurther Christ’s Cause.

Thisis plain from his declaration concerning the Comforter: "He shall glorify me" (John 16:14). The
word "Paraclete” (trandated "Comforter” all through the gospel) is also rendered "Advocate” in 1
John 2:1, and an "advocate" is one who appears as the representative of another. The Holy Spirit is
here to interpret and vindicate Christ, to administer for Christ in his Church and Kingdom. Heis here
to accomplish his redeeming purpose in the world. He fills the mystical Body of Christ, directing its
movements, controlling its members, inspiring its wisdom, supplying its strength. The Holy Spirit
becomes to the believer individually and the church collectively all that Christ would have been had
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he remained on earth. Moreover, he seeks out each one of those for whom Christ died, quickens them
into newness of life, convicts them of sin, gives them faith to lay hold of Christ, and causes them to
grow in grace and become fruitful.

It isimportant to see that the mission of the Spirit is for the purpose of continuing and completing
that of Christ’s. The Lord Jesus declared, "1 am come to send fire on the earth: and what will [, if it be
already kindled? But | have a baptism to be baptized with; and how am | straitened till it be
accomplished!" (Luke 12:49, 50). The preaching of the gospel was to be like "fire on the earth”,
giving light and warmth to human hearts; it was "kindled" then, but would spread much more rapidly
later. Until his death Christ was "straitened": it did not consist with God'’ s purpose for the gospel to
be preached more openly and extensively; but after Christ’s resurrection, it went forth unto all
nations. Following the ascension, Christ was no longer ‘ straitened" and the Spirit was poured forth in
the plenitude of his power.

4. Toendue Christ’s servants.

"Tarry yein Jerusalem until ye be endued with power from on high" (Luke 24:49) had been the word
of Christ to his apostles. Sufficient for the disciple to be as his Master. He had waited, waited till he
was thirty, ere he was "anointed to preach good tidings' (Isa. 61:1). The servant is not above his
Lord: if he was indebted to the Spirit for the power of his ministry, the apostles must not attempt their
work without the Spirit’ s unction. Accordingly they waited, and the Spirit came upon them. All was
changed: boldness supplanted fear, strength came instead of weakness, ignorance gave place to
wisdom, and mighty wonders were wrought through them.

Unto the apostles whom he had chosen, the risen Saviour "commanded them that they should not
depart from Jerusalem, but wait for the promise of the Father", assuring them that "Y e shall receive
power after that the Holy Spirit is come unto you; and ye shall be witnesses unto me both in
Jerusalem and in all Samaria, and unto the uttermost parts of the earth” (Acts 1:2, 4, 8). Accordingly,
we read that, "And when the day of Pentecost was fully come, they were all with one accord in one
place" (Acts 2:1): their unity of mind evidently looked back to the Lord’s command and promise, and
their trustful expectancy of the fulfillment thereof. The Jewish "day" was from sunset unto the
following sunset, and as what took place here in Acts 2 occurred during the early hours of the
morning—probably soon after sunrise—we are told that the day of Pentecost was "fully come.

The outward marks of the Spirit’s advent were three in number: the ‘ sound from heaven as of a
rushing mighty wind", the "cloven tongues as of fire", and the speaking "with other tongues as the
Spirit gave them utterance". Concerning the precise signification of these phenomena, and the
practical bearing of them on us today, there has been wide difference of opinion, especially since the
beginning of this century. Inasmuch as God himself has not seen fit to furnish us with afull and
detailed explanation of them, it behooves all interpreters to speak with reserve and reverence.
According to our own measure of light, we shall endeavour briefly to point out some of those things
which appear to be most obvious.

First, the "rushing mighty wind" which filled all the house was the collective sign, in which,
apparently, all the hundred and twenty of Acts 1:15 shared. This was an emblem of the invincible
energy with which the Third Person of the Trinity works upon the hearts of men, bearing down all
opposition before him, in a manner which can not be explained (John 3:8), but which is at once
apparent by the effects produced. Just as the course of a hurricane may be clearly traced after it has
passed, so the transforming work of the Spirit in regeneration is made unmistakably manifest unto all
who have eyes to see spiritual things.

Second, "there appeared unto them cloven tongues like as of fire, and it sat upon each of them" (Acts
2:3), that is, upon the Twelve, and upon them aone. The proof of thisis conclusive. First, it wasto
the apostles only that the Lord spoke in Luke 24:49. Second, to them only did he, by the Spirit, give
commandments after his resurrection (Acts 1:2). Third, to them only did he give the promise of Acts
1:8. Fourth, at the end of Acts| weread "he (Matthias) was numbered with the eleven apostles®. Acts
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2 opens with "And" connecting it with 1:26 and says, "they (the twelve) were all with one accord in
one place" and on them the Spirit now ‘sat" (Acts 2:3). Fifth, when the astonished multitude came
together they exclaimed, "Are not all these which speak Galileans?" (Acts 2:7), namely, the "men"
(Greek, "males") of Galilee" of 1:11! Sixth, in Acts 2:14, 15 we read, "But Peter standing up with the
eleven lifted up his voice and said to them, Y e men of Galilee and all ye that dwell in Judea, be this
known unto you and hearken unto my words: For these are not drunk” - the word "these" can only
refer to the "eleven™ standing up with Peter!

These "cloven tongues like as of fire" which descended upon the apostles was the individual sign, the
Divine credential that they were the authorized ambassadors of the enthroned Lamb. The baptism of
the Holy Spirit was a baptism of fire.

Our God is aconsuming fire. The elect sign of his presence is the fire unkindled of
earth, and the chosen symbol of his approval is the sacred flame: covenant and
sacrifice, sanctuary and dispensation were sanctified and approved by the descent of
fire. "The God that answereth by fire, heisthe God" (1 Kings 18:24). That is the final
and universal test of Deity. Jesus Christ came to bring fire on the earth. The symbol of
Christianity is not a Cross, but a Tongue of Fire (Samuel Chadwick).

Third, the apostles * speaking with other tongues' was the public sign. 1 Corinthians 14:22 declares
"tongues are for asign, not to them that believe, but to them that believe not", and as the previous
verse (where 1sa.28:11 is quoted) so plainly shows, they were a sign unto unbelieving Israel. A
striking illustration and proof of thisisfound in Acts 11, where Peter sought to convince his skeptical
brethren in Jerusalem that God’ s grace was now flowing forth unto the Gentiles; it was his
description of the Holy Spirit’s falling upon Cornelius and his household (Acts 11:15-18 and cf.
10:45, 46) which convinced them. It is highly significant that the Pentecostal type of Leviticus 23:22
divided the harvest into three degrees and stages: the "reaping" or main part, corresponding to Acts 2
at Jerusalem; the "corners of the field" corresponding to Acts 10 at "Caesarea Philippi" which wasin
the corner of Palestine; and the "gleaning" for "the stranger" corresponding to Acts 19 at Gentile
Ephesus! These were the only three occasions of "tongues' recorded in Acts.

It iswell known to some of our readers that during the last generation many earnest souls have been
deeply exercised by what is known as "the Pentecostal movement™ and the question is frequently
raised as to whether or not the strange power displayed in their meetings, issuing in unintelligible
sounds called "tongues’, is the genuine gift of the Spirit. Those who have joined the movement -
some of them godly souls, we believe - insist that not only is the gift genuine, but it is the duty of all
Christians to seek the same. But surely such seem to overlook the fact that it was not any "unknown
tongue" which was spoken by the apostles: foreigners who heard them had no difficulty in
understanding what was said (Acts 2:8).

If what has just been said be not sufficient, then let our appeal be unto 2 Timothy 3:16, 17. God has
now fully revealed his mind to us: all that we need to "thoroughly furnish” us "unto all good works" is
already in our hands! Personally the writer would not take the trouble to walk into the next room to
hear any person deliver a message which he claimed was inspired by the Holy Spirit; with the
completed Scripturesin our possession, nothing more is required except for the Spirit to interpret and
apply them. Let it also be duly observed that there is not a single exhortation in al the Epistles of the
New Testament that the saints should seek "a fresh Pentecost”, no, not even to the carnal Corinthians
or the legal Galatians.

As asample of what was believed by the early "fathers' we quote the following:

Augustine saith, Miracles were once necessary to make the world believe the gospel,
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but he who now seeks a sign that he may believe is a wonder, yea a monster."
Chrysostom concludeth upon the same grounds that, "There is now in the Church no
necessity of working miracles’, and calls him a"false prophet” who now takesin hand
to work them (William Perkins, 1604).

In Acts 2:16 we find Peter was moved by God to give a general explanation of the great wonders
which had just taken place. Jerusalem was, at this time of the feast, filled with a great concourse of
people. The sudden sound from heaven "as of a rushing mighty wind’ s filling the house where the
apostles were gathered together, soon drew thither a multitude of people; and as they, in wonderment,
heard the apostles speak in their own varied languages, they asked, "What meaneth this?' (Acts 2:12).
Peter then declared, "Thisis that which was spoken of by the prophet Joel." The prophecy given by
Jodl (2:28-32) now began to receive its fulfillment, the latter part of which we believeisto be
understood symbolically.

And what is the bearing of all this upon us today"? We will reply in a single sentence: the advent of
the Spirit followed the exaltation of Christ: if then we desire to enjoy more of the Spirit’s power and
blessing, we must give Christ the throne of our hearts and crown him the Lord of our lives.
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<Ll
The Life of Faith

Chapter 3

The Spirit Assuring

We do not propose to treat of the Spirit assuring in atopical and general way, but to confine ourselves
to hisinspiring the Christian with a sense of his adoption into the family of God, limiting ourselvesto
two or three particular passages which treat specifically thereof. In Romans 8:15 we read, "For ye
have not received the spirit of bondage again to fear; but ye have received the Spirit of adoption,
whereby we cry, Abba, Father." The eighth chapter of Romans has ever been a great favorite with the
Lord’ s people, for it contains awide variety of cordials for their encouragement and strengthening in
the running of that heavenly race which is marked out and set before them in the Word of God. The
apostle is there writing to such as have been brought, by the grace and power of the Holy Spirit, to
know and believe on the Lord Jesus, and who by their communion with him are led to set their
affection upon things above.

First, let us observe that Romans 8:15 opens with the word, "For," which not only suggests a close
connection with that which precedes, but intimates that a proof is now furnished of what had just
been affirmed. In verse 12, the apostle had said, "Therefore, brethren, we are debtors, not to the flesh,
to live after the flesh": the "Therefore" being a conclusion drawn from al the considerations set forth
inverses 1-11. Next, the apostle had declared, "For if yelive after the flesh, ye shall die: but if ye
through the Spirit do mortify the deeds of the body, ye shall live" (v 13); which means, first, ye shall
continueto "live" alife of grace now; and second, this shall be followed by a"life" of glory
throughout eternity. Then the apostle added, "For as many as are led by the Spirit of God, they are the
sons of God" (v 14), which is a confirmation and amplification of verse 13: none live alife of grace
save those who are "led by the Spirit of God"—are inwardly controlled and outwardly governed by
him: for they only are "the sons of God".

Delivered from bondage

Now, in verse 15, the apostle both amplifies and confirms what he had said in verse 14: there he
shows the reality of that relationship with God which our regeneration makes manifest—obedient
subjection to him as dear children; here he brings before us further proof of our Divine
sonship—deliverance from a servile fear, the exercise of afilial confidence. Let us consider the
negative first: "For ye have not received the spirit of bondage again to fear." By nature we were in
"bondage" to sin, to Satan, to the world; yet they did not work in us a spirit of "fear", so they cannot
be (as some have supposed) what the apostle had reference to: rather isit what the Spirit’s convicting
us of sin wrought in us. When he applies the law to the conscience our complacency is shattered, our
false peace is destroyed, and we are terrified at the thought of God’ s righteous wrath and the prospect
of eternal punishment.

When a soul has received life and light from the Spirit of God, so that he perceives the infinite
enormity and filthiness of sin, and the total depravity and corruption of every faculty of his soul and
body, that spirit of legality which isin al men by nature, is at once stirred up and alarmed, so that the

http://www.pbministries.org/books/pink/Life_of Faith/faith_03.htm (1 of 5) [19/12/2005 01:33:00 p.m.]



3. The Spirit Assuring

mind is possessed with secret doubts and suspicions of God’s mercy in Christ to save; and thereby the
soul is brought into a state of legal bondage and fear. When a soul isfirst awakened by the Holy
Spirit, it is subject to a variety of fears; yet it does not follow from thence that he works those fears or
Is the author of them: rather are they to be ascribed to our own unbelief. When the Spirit is pleased to
convict of sin and gives the conscience to feel the guilt of it, it is to show the sinner his need of

Christ, and not to drive him unto despair.

No doubt there is also a dispensational allusion in the passage we are now considering. During the
Mosaic economy, believing Israglites were to a considerable extent under the spirit of legal bondage,
because the sacrifices and ablutions of the Levitical institutions could not take away sins. The
precepts of the ceremonial law were so numerous, so various, so burdensome, that the Jews were kept
in perpetual bondage. Hence, we find Peter referring to the same as "a yoke which neither our fathers
nor we were able to bear" (Acts 15:10). Much under the Old Testament dispensation tended to a legal
spirit. But believers, under the gospel, are favored with a clearer, fuller, and more glorious display
and revelation of God' s grace in the person and work of the Lord Jesus Christ, the evangel making
known the design and sufficiency of his finished work, so that full provision is now made to deliver
them from all servile fear.

An eternal relationship

Turning now to the positive side: believers have "received the Spirit of adoption, whereby they cry,
Abba, Father": they have received that unspeakable Gift which attests and makes known to them their
adoption by God. Before the foundation of the world God predestinated them "unto the adoption of
children by Jesus Christ to himself (Eph. 1:5). But more: the elect were not only predestinated unto
the adoption of children - to actually and openly enjoy this inestimable favour in time - but this
blessing was itself provided and bestowed upon them in the Everlasting Covenant of grace, in which
they not only had promise of this relationship, but were given in that covenant to Christ under that
very character. Therefore does the Lord Jesus say, "Behold | and the children which God hath given
me" (Heb. 2:13).

It isto be carefully noted that God'’ s elect are spoken of as"children” previous to the Holy Spirit's
being sent into their hearts: "Because ye are sons, God hath sent forth the Spirit of his Son into your
hearts' (Gal. 4:6). They are not, then, made children by the new birth. They were "children" before
Christ died for them: "he prophesied that Jesus should die for that nation; and not for that nation only,
but that also he should gather together in one the children of God that were scattered abroad” (John
11:51, 52). They were not, then, made children by what Christ did for them. Y ea, they were
"children" before the Lord Jesus became incarnate: " Forasmuch then as the children are partakers of
flesh and blood, he also himself likewise took part of the same" (Heb. 2:14). Thusit is agreat mistake
to confound adoption and regeneration: they are two distinct things; the latter being both the effect
and evidence of the former. Adoption was by an act of God’ s will in eternity; regeneration is by the
work of hisgracein time.

Had there been no adoption, there would be no regeneration: yet the former is not complete without
the latter. By adoption the elect were put into the relation of children; by regeneration they are given
a nature suited to that relation. So high is the honor of being taken into the family of God, and so
wondrous s the privilege of having God for our Father, that some extraordinary benefit is needed by
us to assure our hearts of the same. This we have when we receive the Spirit of adoption. For God to
give us his Spirit is far more than if he had given us all the world, for the latter would be something
outside himself, whereas the former is himself. The death of Christ on the cross was a demonstration
of God'slove for his people, yet that was done without them; but in connection with what we are now
considering "the love of God is shed abroad in our hearts by the Holy Spirit which is given unto us"
(Rom. 5:5).

It isawondrous and blessed fact that God manifests his |ove to the members of his Churchin
precisely the same way that he evidenced hislove to its head when he became incarnate, namely, by
the transcendent gift of his Spirit. The Spirit came upon Jesus Christ as the proof of God's loveto
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him and a so as the visible demonstration of his Sonship. The Spirit of God descended like a dove
and abode upon him, and then the Fathers s voice was heard saying, "Thisis my beloved Son, in
whom | am well pleased" (compare John 3:34,35). In fulfillment of Christ’s prayer, "l have declared
to them thy name, and will declare it; that the love wherewith thou hast loved me may be in them®
(John 17:26), the Spirit is given to his redeemed, to signify the sameness of the Father’slove to his
Son and to his sons. Thus, the inhabitation of the Spirit in the Christian is both the surest sign of
God'’ s fatherly love and the proof of his adoption.

"Because ye are sons, God hath sent forth the Spirit of his Son into your hearts, crying, Abba, Father"
(Gal. 4:6). Because they had been eternally predestinated unto the adoption of sons (Eph. 1:4, 5);
because they were actually given to Christ under that character in the Everlasting Covenant (John
11:52; Heb. 2:13), at God' s appointed time the Holy Spirit is sent into their heartsto give them a
knowledge of the wondrous fact that they have a place in the very family of God and that God is their
Father. Thisit iswhich inclines their heartsto love him, delight in him, and place all their dependence
on him. The great design of the gospel isto reveal the love of God to his people, and thereby recover
their love to God, that they may love him again who first loved them. But the bare revelation of that
love in the Word will not secure this, until "the love of God is shed abroad in our hearts by the Holy
Spirit which is given unto us' (Rom. 5:5).

It is by the gracious work of the Holy Spirit that the elect are recovered from the flesh and the world
unto God. By nature they love themselves and the world above God; but the Holy Spirit imparts to
them a new nature, and himself indwells them, so that they now love God and liveto him. Thisitis
which prepares them to believe and appropriate the gospel. The effects of the Spirit’ s entering as the
Spirit of adoption are liberty, confidence and holy delight. Asthey had "received” from the first
Adam "the spirit of bondage'—a legalistic spirit which produced "fear”, their receiving the Spirit of
adoption is al the more grateful: liberty being the sweeter because of the former captivity. The law
having done its work in the conscience, they can now appreciate the glad tidings of the gospel—the
revelation of the amazing love and grace of God in Jesus Christ. A spirit of love is now bred in them
by the knowledge of the same.

A filial spirit

The blessed fruit of receiving the Spirit of adoption is that there is born in them a childlike affection
towards God and a childlike confidence in him: "Whereby we cry, Abba, Father." The apostle
employsin the original two different languages. "Abba", being Syrian, and "Father" being Greek, the
one familiar to the Jews, the other to the Gentiles. By so doing he denotes that believing Jews and
Gentiles are children of one family, alike privileged to approach God as their Father.

Christ, our peace, having broken down the middle wall of partition between them; and
now, at the same mercy seat, the Christian Jew and the believing Gentile, both one in
Christ Jesus, meet, asthe rays of light converge and blend in one common center—at
the feet of the reconciled Father (Octavius Winslow).

Asthe Spirit of adoption, the Holy Spirit bestows upon the quickened soul afilial spirit: he actsin
unison with the Son and gives a sense of our relationship as sons. Emancipating from that bondage
and fear which the application of the law stirred up within us, he brings us into the joyous liberty
which the reception of the gospel bestows. 0 the blessedness of being delivered from the Covenant of
Works! 0 the bliss of reading our sentence of pardon in the blood of Immanuel! It is by virtue of our
having received the Spirit of adoption that we cry "Father! Father!" It isthe cry of our own heart, the
desire of our soul going out to God. And yet our spirit does not originate it: without the immediate
presence, operation and grace of the Holy Spirit we neither would nor could know God as our
"Father". The Spirit is the Author of everything in us which goes out after God.
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Thisfilia spirit which the Christian has received is evidenced in various ways. First, by a holy
reverence for God our Father, as the natural child should honour or reverence his human parent.
Second, by confidence in God our Father, as the natural child trustsin and relies upon his earthly
parent. Third, by love for our Father, as the natural child has an affectionate regard for his parent.
Fourth, by subjection to God our Father, asthe natural child obeys his parent. Thisfilial spirit
prompts him to approach God with spiritual freedom, so that he clings to him with the confidence of
a babe, and leans upon him with the calm repose of alittle one lying on its parent’s breast. It admits
to the closest intimacy. To God as his "Father "the Christian should repair at all times, casting al his
care upon him, knowing that he careth for him (1 Peter 5:7). It is to be manifested by an affectionate
subjection (obedience) to him "as dear children” (Ephesians 5:1).

The Spirit of adoption is the Spirit of God, who proceedeth from the Father and the
Son, and who is sent by them to shed abroad the love of God in the heart, to give areal
enjoyment of it, and to fill the soul with joy and peace in believing. He comes to testify
of Christ; and by taking of the things which are his, and showing them to his people, he
draws their heart to him; and by opening unto them the freeness and fullness of Divine
grace, and the exceeding great and precious promises which God has given unto his
people, he leads them to know their interest in Christ; and helps them in his name,
blood, and righteousness, to approach their heavenly Father with holy delight (S. E.
Pierce).

John Gill observes that the word "Abba" reads backwards the same as forwards, implying that God is
the Father of his people in adversity as well as prosperity. The Christian’sis an inalienable
relationship: God is as much his"Father" when he chastens as when he delights, as much so when he
frowns as when he smiles. God will never disown his own children or disinherit them as heirs. When
Christ taught his disciplesto pray he bade them approach the mercy seat and say, "Our Father which
art in heaven". He himself, in Gethsemane, cried, "Abba, Father" (Mark 14:36) —expressive of his
confidence in and dependency upon him. To address God as "Father" encourages faith, confirms
hope, warms the heart, and draws out its affections to him who is Love itself.

Let it next be pointed Out that thisfilial spirit is subject to the state and place in which the Christian
yet is. Some suppose that if we have received the Spirit of adoption there must be produced a steady
and uniform assurance, a perpetual fire burning upon the atar of the heart. Not so. When the Son of
God became incarnate, he condescended to yield unto all the sinless infirmities of human nature, so
that he hungered and ate, wearied and slept. In like manner, the Holy Spirit deigns to submit himself
to the laws and circumstances which ordinarily regulate human nature. In heaven the man Christ
Jesusis glorified; and in heaven the Spirit in the Christian will shine like a perpetual star. But on
earth, he indwells our hearts like aflickering flame; never to be extinguished, but not always bright,
and needing to be guarded from rude blasts, or why bid us "quench not the Spirit" (1 Thess. 5:19)?

The Spirit, then, does not grant the believer assurance irrespective of his own carefulness and
diligence. "Let your loins be girded, your lights burning” (Luke 12:35): the latter being largely
determined by the former. The Christian is not always in the enjoyment of a childlike confidence.
And why? Because he is often guilty of "grieving" the Spirit, and then he withholds much of his
comfort. Hereby we may ascertain our communion with God and when it is interrupted, when he be
pleased or displeased with us—by the motions or withdrawing of the Spirit’s consolation. Note the
order in Acts 9:31, "Walking in the fear of the Lord and in the comfort of the Holy Spirit"; and again
in Acts 11:24, "he was a good man and full of the Holy Spirit". Hence, when our confidence toward
"the Father" is clouded, we should search our ways and find out what is the matter.

Empty professors are fatally deluded by a false confidence, a complacent taking for granted that they
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are real Christians when they have never been born again. But many true possessors are plagued by a
false diffidence, a doubting whether they be Christians at all. None are so inextricably caught in the
toils of afalse confidence as they who suspect not their delusion and are unconscious of their
imminent danger. On the other hand, none are so far away from that fal se confidence as those who
tremble lest they be cherishing it. True diffidenceis a distrust of myself True confidenceis aleaning
wholly upon Christ, and that is ever accompanied by utter renunciation of myself. Self-renunciation
Is the heartfelt acknowledgment that my resolutions, best efforts, faith and holiness, are nothing
before God, and that Christ must be my All.

In al genuine Christians there is a co-mingling of real confidence and false diffidence, because as
long as they remain on this earth there is in them the root of faith and the root of doubt. Hence their
prayer is, "Lord, | believe; help thou mine unbelief (Mark 9:24). In some Christians faith prevails
more than it does in others; in some unbelief is more active than in others. Therefore some have a
stronger and steadier assurance than others. The presence of the indwelling Spirit islargely evidenced
by our frequent recourse to the Father in prayer—often with sighs, sobs, and groans. The
consciousness of the Spirit of adoption within usislargely regulated by the extent to which we yield
ourselvesto his government.

http://www.pbministries.org/books/pink/Life_of Faith/faith_03.htm (5 of 5) [19/12/2005 01:33:00 p.m.]



4. The Necessity of Spiritual Growth

<Ll
The Life of Faith

Chapter 4

The Necessity of Spiritual Growth

None can possibly make any progressin the Christian life unless he first be a Christian. It isindeed
striking to note that thistitle is used by the Holy Spirit in a twofold way: primarily it signifies an
"anointed one"; subordinately it denotes a "disciple of Christ". Thereby there are brought together in a
truly wonderful manner both the Divine and the human sides. Our "anointing" with the Spirit is God's
act, wherein we are entirely passive; but our becoming "disciples of Christ" isavoluntary and
conscious act of ours, whereby we freely surrender to Christ’ s lordship and submit to his sceptre. It is
by the latter that we obtain evidence of the former. None will yield to the flesh-repellent terms of
Christian "discipleship” save those in whom a Divine work of grace has been wrought, but when that
miracle has occurred conversion is as certain to follow as a cause will produce its effects. One made a
new creature by the Divine miracle of the new birth desires and gladly endeavors to meet the holy
requirements of Christ.

Here, then, isthe root of spiritual growth: the communication to the soul of spiritual life. Here is what
makes possible Christian progress. a person’s becoming a Christian, first by the Spirit’ s anointing and
then by his own choice. Thistwofold signification of the term "Christian" is the principal key which
opens to us the subject of Christian progress or spiritual growth, for it ever needs to be contemplated
from both the Divine and human sides. It requires to be viewed both from the angle of God's
operations and from that of the discharge of our responsibilities. The twofold meaning of thetitle
"Christian" must also be borne in mind under the present aspect of our subject, for on the one hand
progress is neither necessary nor possible, while in another very real senseit is both desirable and
requisite. God’ s "anointing"” is not susceptible of improvement, being perfect; but our "discipleship"
Is to become more intelligent and productive of good works. Much confusion has resulted from
ignoring this distinction, and we shall devote the first half of this chapter to the negative side,
pointing out those respects in which progress or growth does not obtain.

1. Christian progress does not signify advancing in God’ s favour.

The believer’s growth in grace does not further him one iotain God' s esteem. How could it, since
God isthe Giver of hisfaith and the one who has "wrought all our worksin us' (Isa. 26:12)! God's
favorable regard of his people originated not in anything whatever in them, either actual or foreseen.
God' s grace is absolutely free, being the spontaneous exercise of his own mere good pleasure. The
cause of its exercise lies wholly within himself. The purposing grace of God is that good will which
he had unto his people from all eternity: "Who hath saved us and called us with an holy calling, not
according to our works, but according to his own purpose and grace which was given usin Christ
Jesus before the world began” (2 Tim. 1:9). And the dispensing grace of God is but the execution of
his purpose, ministering to his people: thus we read "God giveth more grace,” yea, that "he giveth
more grace" (Jam. 4:6). It isentirely gratuitous, sovereignly bestowed, without any inducement being
found in its object.
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Furthermore, everything God does for and bestows on his peopleisfor Christ’s sake. It isin nowise a
question of their deserts, but of Christ’s deserts or what he merited for them. As Christ isthe only
way by which we can approach the Father, so he is the sole channel through which God'’ s grace flows
unto us. Hence we read of the "grace of God, and the gift of grace (namely, justifying righteousness)
by one man, Jesus Christ" (Rom. 5:15); and again, "the grace of God which is given you by Jesus
Christ" (1 Cor. 1:4). The love of God toward usisin "Christ Jesus our Lord" (Rom. 8:39). He
forgives us "for Christ’s sake" (Eph. 4:32). He supplies al our need "according to hisrichesin glory
by Christ Jesus' (Phil. 4:19). He brings us to heaven in answer to Christ’s prayer (John 17:24). Y et
though Christ merits everything for us, the original cause was the sovereign grace of God.

Although the merits of Christ are the (procuring) cause of our salvation, yet they are
not the cause of our being ordained to salvation. They are the cause of purchasing all
things decreed unto us, but they are not the cause which first moved God to decree
these things unto us (Thomas Goodwin).

The Christian is not accepted because of his"graces’, for the very graces (as their name connotes) are
bestowed upon him by Divine bounty, and are not attained by any efforts of his. And so far from
these graces being the reason why God accepts him, they are the fruits of his being "chosen in Christ
before the foundation of the world" and, decretively, "blessed with all spiritual blessingsin the
heavenliesin Christ" (Eph. 1.3, 4). Settleit then in your own mind once for al, my reader, that
growth in grace does not signify growing in the favour of God. Thisis essentially a Popish delusion,
and though creature-flattering it is a horribly Christ-dishonoring one. Since God" select are "accepted
in the beloved" (Eph. 1:6), it isimpossible that any subsequent change wrought in or attained by them
could render them more excellent in his esteem or advance them in hislove. When the Father
announced concerning the incarnate Word, "Thisis my beloved Son (not "with whom" but) in whom |
am well pleased", he was expressing his delight in the whole election of grace, for he was speaking of
Christ in hisfederal character, asthe last Adam, as head of his mystical body.

The Christian can neither increase nor decrease in the favour of God, nor can anything he does or
failsto do alter or affect to the slightest degree his perfect standing in Christ. Yet let it not be inferred
from thisthat his conduct is of little importance or that God' s dealings with him have no relation to
his daily walk. While avoiding the Romish conceit of human merits, we must be on our guard against
Antinomian licentiousness. As the moral Governor of thisworld God takes note of our conduct, and
in avariety of ways makes manifest his approbation or disapprobation: "No good thing will he
withhold from them that walk uprightly” (Ps. 84:11), yet to his own people God says, "Y our sins have
withholden good things from you" (Jer. 5:25). So, too, as the Father he maintains disciplinein his
family, and when his children are refractory he uses the rod (Ps. 89:3-33). Special manifestations of
Divine love are granted to the obedient (John 14:21, 23), but are withheld from the disobedient and
the careless.

2. Christian progress does not denote that the work of regeneration wasincomplete.

Great care needs to be taken in stating this truth of spiritual growth lest we repudiate the perfection of
the new birth. When a normal child is born into thisworld naturally the babe is an entire entity,
completein al its parts, possessing afull set of bodily members and mental faculties. Asthe child
grows there is a strengthening of its body and mind, a development of its members and an expansion
of itsfaculties, with afuller use of the one and a clearer manifestation of the other; yet no new
member or additional faculty is or can be added to him. It is precisely so spiritually. The spiritua life
or nature received at the new birth contains within itself all the *senses’ (Heb. 5:14) and graces, and
though these may be nourished and strengthened, and increased by exercise yet not by addition, no,
not in heaven itself. "l know that whatsoever God doeth it shall be forever: nothing can be put to it
nor anything taken from it" (Eccl. 3:14). The "babe" in Christ isjust as truly and completely a child
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of God as the most matured "father" in Christ.

Regeneration isamore radical and revolutionizing change than glorification. The oneis a passing
from death unto life, the other an entrance into the fullness of life. The oneis abringing into
existence of "the new man which after God is created in righteousness and true holiness' (Eph. 4:22).
the other is areaching unto the full stature of the new man. The one is atrangdlation into the kingdom
of God' s dear Son (Cal. 1:13), the other an induction into the higher privileges of that kingdom. The
one is the begetting of us unto aliving hope (1 Pet. 1:3), the other is arealization of that hope. At
regeneration the soul is made a"new creatures in Christ, so that "old things are passed away, behold,
all things are become new" (2 Cor. 5:17). The regenerate soul is a partaker of every grace of the Spirit
so that heis"completein Christ" (Col. 2:10), and no growth on earth or glorification in heaven can
make him more than compl ete.

3. Christian progress does not procure atitle for heaven.

The perfect and indefeasible title of every believer isin the merits of Christ. His vicarious fulfilling of
the law, whereby he magnified and made it honorable, secured for al in whose stead he acted the full
reward of the law. It is on the all-sufficient ground of Christ’s perfect obedience being reckoned to
his account that the believer isjustified by God and assured that he shall "reignin life" (Rom. 5:17).

If he had lived on earth another hundred years and served God perfectly it would add nothing to his
title. Heaven is the "purchased possession” (Eph. 1:14), purchased for his people by the whole
redemptive work of Christ. His precious blood gives every believing sinner the legal right to "enter
the holiest" (Heb. 10:19). Our title to glory isfound aonein Christ. Of the redeemed now in heaven it
issaid, they have "washed their robes and made them white in the blood of the Lamb: therefore are
they before the throne of God and serve him day and night in histemple" (Rev. 7:14, 15).

It has not been sufficiently realized that God' s pronouncement of justification is very much more than
amere sense of acquittal or non-condemnation. It includes as well the positive imputation of
righteousness. As James Hervey so beautifully illustrated it: "When yonder orb makes hisfirst
appearance in the east, what effects are produced? Not only are the shades of night dispersed, but the
light of day is diffused. Thusit is when the Author of salvation is manifested to the soul: he brings at
once pardon and acceptance." Not only are our "filthy rags"' removed, but the "best robe" is put upon
us (Luke 15:22) and no efforts or attainments of ours can add anything to such a Divine adornment.
Christ not only delivered us from death, but purchased life for us; he not only put away our sins but
merited an inheritance for us. The most mature and advanced Christian has nought to plead before
God for his acceptance than the righteousness of Christ: that, nothing but that, and nothing added to
it, as his perfect title to Glory.

4. Christian progress does not make us meet for heaven.

Many of those who are more or |ess clear on the three points considered above are far from being so
upon this one, and therefore we must enter into it at greater length. Thousands have been taught to
believe that when a person has been justified by God and tasted the blessedness of "the man whose
transgression is forgiven, whose sin is covered” that much still remains to be done for the soul before
it isready for the celestial courts. A widespread impression prevails that after his justification the
believer must undergo the refining process of sanctification, and that for this he must be left for a
time amid the trials and conflicts of a hostile world; yea, so strongly held is this view that some are
likely to take exception to what follows. Nevertheless, such atheory repudiates the fact that it isthe
new creative work of the Spirit which not only capacitates the soul to take in and enjoy spiritual
things now (John 3:3, 5), but also fitsit experimentally for the eterna fruition of God.

One had thought that those laboring under the mistake mentioned above would be corrected by their
own experience and by what they observed in their fellow Christians. They frankly acknowledge that
their own progress is most unsatisfactory to them, and they have no means of knowing when the
process is to be successfully completed. They see their fellow Christians cut off apparently in very
varied stages of this process. If it be said that this process is completed only at death, then we would
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point out that even on their death-beds the most eminent and mature saints have testified to being
most humiliated over their attainments and thoroughly dissatisfied with themselves. Their final
triumph was not what grace had made them to be in themselves, but what Christ was made to be unto
them. If such aview as the above were true, how could any believer cherish a desire to depart and be
with Christ (Phil. 1:23) while the very fact that he was still in the body would be proof (according to
this idea) that the process was not yet complete to fit him for his presence!

But, it may be asked, is there not such athing as "progressive sanctification"? We answer, it all
depends on what is signified by that expression. In our judgment it is one which needs to be carefully
and precisely defined, otherwise God is likely to be grossly dishonored and his people seriously
injured by being brought into bondage by a most inadequate and defective view of sanctification as a
whole. There are several essential and fundamental respects in which sanctification is not
"progressive”, wherein it admits of no degrees and is incapable of augmentation, and those aspects of
sanctification need to be plainly stated and clearly apprehended befor e the subordinate aspect is
considered. First, every believer was decretively sanctified by God the Father before the foundation
of the world (Jude 1). Second, he was meritoriously sanctified by God the Son in the redemptive
work which he performed in the stead of and on the behalf of his people, so that it iswritten "by one
offering he hath perfected forever them that are sanctified" (Heb. 10:14). Third, he was vitally
sanctified by God the Spirit when he quickened him into newness of life, united him to Christ, and
made his body his temple.

If by "progressive sanctification” be meant a clearer understanding and fuller apprehension of what
God has made Christ to be unto the believer and of his perfect standing and state in him; if by it be
meant the believer living more and more in the enjoyment and power of that, with the corresponding
influence and effect it will have upon his character and conduct; if by it be meant a growth of faith
and an increase of its fruits, manifested in a holy walk; then we have no objection to the term. But if
by "progressive sanctification" be intended a rendering of the believer more acceptable unto God, or a
making of him more fit for the heavenly Jerusalem, then we have no hesitation in rgecting it asa
serious error. Not only can there be no increase in the purity and acceptableness of the believer’s
sanctity before God, but there can be no addition to that holiness of which he became the possessor at
the new birth, for the new nature he then received is essentially and impeccably holy.

"The babe in Christ, dying as such, is as capable of as high communion with God as
Paul in the state of glory" (S. E. Pierce).

Instead of striving after and praying that God would make us more fit for heaven, how much better to
join with the apostle in "giving thanks unto the Father who hath made us meet to be partakers of the
inheritance of the saintsin light" (Col. 1:12), and then seek to walk suitably unto such a privilege and
dignity! That isfor the saints to "possess their possessions' (Obadiah 17); the other isto be robbed of
them by a thinly-disguised Romanism. Before pointing out in what the Christian’ s meetness for
heaven consists, let us note that heaven is here termed an "inheritance". Now an inheritance is not
something we acquire by self-denial and mortification, nor purchase by our own labours or good
works; rather it is that to which we lawfully succeed in virtue of our relationship to another.
Primarily, it isthat to which a child succeeds in virtue to his relationship to his father, or as the son of
aking inherits the crown. In this case, the inheritance is oursin virtue of our being sons of God.

Peter declares that the Father hath "begotten us unto aliving hope. . .to an inheritance incorruptible
and undefiled and that fadeth not away" (1 Pet. 1:4). Paul also speaks of the Holy Ghost withessing
with our spirit that we are the children of God, and then points out: "and if children, then heirs; heirs
of God and joint-heirs with Christ" (Rom. 8:16, 17). If we inquire more distinctly, what is this
"inheritance” of the children of God"? Colossians 1:13 tellsus that it is the kingdom of God’ s dear
Son. Those who are joint-heirs with Christ must share his kingdom. Already he has made us "kings
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and priests unto God" (Rev. 1:5), and the inheritance of kingsis acrown, athrone, a kingdom. The
blessedness which lies before the redeemed is not merely to be subjects of the King of kings, but to
sit with him on his throne, to reign with him for ever (Rom. 5:17; Rev. 22:4). Such is the wondrous
dignity of our inheritance: asto its extent, we are joint-heirs with him whom God "hath appointed heir
of all things' (Heb. 1:2). Our destiny is bound up with his. O that the faith of Christians would rise
above their "feelings’, "conflicts', and "experiences"’, and possess their possessions.

The Christian’ stitle to the inheritance is the righteousness of Christ imputed to him; in what, then,
consists his "meetness'? First, since it be meetness for the inheritance, they must be children of God,
and this they are made at the moment of regeneration. Second, since it is the "inheritance of saints",
they must be saints, and this too they are the moment they believe in Christ, for they are then
sanctified by that very blood in which they have forgiveness of sins (Hebrews 13:12). Third, since it
isan inheritance "in light", they must be made children of light, and this also they become when God
called them "out of darkness into his marvelous light" (1 Pet. 2:9). Nor is that characteristic only of
certain specially favored saints; "ye are all the children of light" (1 Thess. 5:5). Fourth, since the
inheritance consists of an everlasting kingdom, in order to enjoy it we must have eternal life; and that
too every Christian possesses:. "he that believeth on the Son of God hath everlasting life" (John 3:36).

"For ye are al the children of God by faith in Christ Jesus' (Gal. 3:26). Are they children in name but
not in nature? What a question! It might as well be supposed they have atitle to an inheritance and
yet be without meetness for it, which would be saying that our sonship was afiction and not areality.
Very different is the teaching of God' s Word: it declares that we become his children by being born
again (John 1:13). And regeneration does not consist in the gradual improvement or purification of
the old nature, but the creation of a new one. Nor is becoming children of God a lengthy process at
all, but an instantaneous thing. The all-mighty agent of it is the Holy Spirit, and obviously that which
Is born of him needs no improving or perfecting. The "new many isitself "created in righteousness
and true holiness' (Eph. 4:22) and certainly it cannot stand in need of a "progressives work to be
wrought in him! True, the old nature opposes al the aspirations and activities of this new nature, and
therefore as long as the believer remainsin the flesh he is called upon "through the Spirit to mortify
the deeds of the body", yet in spite of the painful and weary conflict, the new nature remains
uncontaminated by the vileness in the midst of which he dwells.

That which qualifies the Christian or makes him meet for heaven is the spiritual life which he
received at regeneration, for that isthe life or nature of God (John3:5; 2 Pet. 1:4).That new life or
nature fits the Christian for communion with God, for the presence of God—the same day the dying
thief received it, he was with Christ in Paradise! It istrue that while we are left here its manifestation
Is obscured, like the sunbeam shining through opague glass. Y et the sunbeam itself is not dim, though
it appears so because of the unsuitable medium through which it passes; but let that opaque glass be
removed and it will at once appear in its beauty. So it iswith the spiritual life of the Christian: thereis
no defeat whatever in the life itself but its manifestation is sadly obscured by a mortal body; all that is
necessary for the appearing of its perfectionsis deliverance from the corrupt medium through which

it now acts. The life of God in the soul renders a person meet for glory: no attainment of ours, no
growth in grace we experience, can fit us for heaven any more than it can entitle usto it.

If the regeneration of Christians be complete, if their effectual sanctification be effected, if they are
already fitted for heaven, then why does God still leave them here on earth? Why not take them to his
own immediate presence as soon as they be born again?

Our first answer is, thereisno "if" about it. Scripture distinctly and expressly affirms that even now
believers are "complete in Christ" (Col. 2:10), that he has "perfected forever them that are sanctified"
(Heb. 10:14), that they are "made meet for the inheritance of the saintsin light" (Col. 1:12). and more
than "complete”, "perfect” and "meet" none will ever be. Asto why God—generally, though not
always—Ieaves the babe in Christ in thisworld for alonger or shorter period: even if no satisfactory
reason could be suggested, that would not invalidate to the slightest degree what has been
demonstrated, for when any truth is clearly established a hundred objections cannot set it aside.
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However, while we do not pretend to fathom the mind of God, the following consequences are more
or less obvious.

By leaving his people here for a season opportunity is given for:

1. God to manifest his keeping power: not only in a hostile world, but sin still indwelling believers.
2. To demonstrate the sufficiency of his grace: supporting them in their weakness.

3. To maintain awitness for himself in a scene which lieth in the Wicked One.

4. To exhibit his faithfulness in supplying all their need in the wilderness before they reach Canaan.
5. To display his manifold wisdom unto angels (1 Cor. 4:9; Eph. 3:10).

6. To act as ‘salt” in preserving the race from moral suicide: by the purifying and restraining
influence they exert.

7. To make evident the reality of their faith: trusting him in sharpest trials and darkest dispensations.
8. To give them an occasion to glorify him in the place where they dishonored him.

9. To preach the gospel to those of his elect yet in unbelief.

10. To afford proof that they will serve him amid the most disadvantageous circumstances.

11. To deepen their appreciation of what he has prepared for them.

12. To have fellowship with Christ who endured the cross before he was crowned with glory and
honour.

Before showing why Christian progress is necessary let us remind the reader once more of the double
significance of the term "Christian”, namely, "an anointed one" and "adisciple of Christ," and how
this supplies the principal key to the subject before us, intimating its twofoldness. His "anointing"
with the Spirit of God is an act of God wherein he is entirely passive, but his becoming a"disciple of
Christ" isavoluntary act of hisown, wherein he surrendersto Christ’s Lordship and resolvesto be
ruled by his sceptre. Only asthisis duly borne in mind shall we be preserved from error on either side
as we pass from one aspect of our theme to another. As the double meaning of the name " Christian”
points to both the Divine operations and human activity, so in the Christian’ s progress we must keep
before us the exercise of God’ s sovereignty and the discharge of our responsibility. Thus from one
angle growth is neither necessary nor possible; from another it is both desirable and requisite. It is
from this second angle we are now going to view the Christian, setting forth his obligations therein.

Let usillustrate what has been said above on the twofoldness of this truth by afew simple comments
on awell-known verse: "So teach us to number our days that we may apply our hearts unto wisdom®
(Ps. 90:12). First, thisimplies that in our fallen condition we are wayward at heart, prone to follow a
course of folly; and such is our present state by nature. Second, it implies that the Lord’ s people have
had a discovery made to them of their woeful case, and are conscious of their sinful inability to
correct the same; which is the experience of all the regenerate. Third, it signifies an owning of this
humiliating truth, a crying to God for enablement. They beg to be "so taught", as to be actually
empowered. In other words, it isa prayer for enabling grace. Fourth, it expressesthe end in view:
“that we may apply our hearts unto wisdom"—jperform our duty, discharge our obligations, conduct
ourselves as "Wisdom’s children." Grace isto be improved, turned to good account, traded with.

We all know what is meant by a person’s "applying his mind" to his studies, namely, that he gathers
his wandering thoughts, focuses his attention on the subject before him, concentrates thereon. Equally
evident isaperson’s "applying his hand" to a piece of manual labour, namely, that he get down to
business, set himself to the work before him, earnestly endeavour to make a good job of it. In either
case there is an implication: in the former, that he has been given a sound mind, in the latter that he
possesses a healthy body. And in connection with both cases it is universally acknowledged that the
one ought to so employ his mind and the other his bodily strength. Equally obvious should be the
meaning of and the obligation to "apply our hearts unto wisdom": that is, diligently, fervently,
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earnestly make wisdom our quest and walk in her ways. Since God has given a"new heart" at
regeneration, it isto be thus employed. If he has quickened us into newness of life then we ought to
grow in grace. If he has made us new creatures in Christ we are to progress as Christians.

Because thiswill be read by such widely-different classes of readers and we are anxious to help al,
we must consider here an objection, for the removal of which we gquote the renowned John Owen.

It will be said that if not only the beginning of grace, sanctification, and holiness
be/mm God, but the carrying of it on and the increase of it aso be from him, and not
only so in general, but that all the actings of grace, and every act of it, be an immediate
effect of the Holy Spirit, then what need is there that we should take any painsin this
thing ourselves, or use our own endeavors to grow in grace and holiness as we are
commanded? If God worketh al himself in us, and without his effectual operation in us
we can do nothing, there is no place left for our diligence, duty, or obedience.

Answer: (1) This objection we must expect to meet withal at every turn. Men will not
believe there is a consistency between God' s effectual grace and our diligent
obedience; that is, they will not believe what is plainly, clearly, distinctly, revealed in
the Scripture, and which is suited unto the experience of all that truly believe, because
they cannot, it may be, comprehend it within the compass of carnal reason.

(2) Let the apostle answer this objection for this once: "his Divine power has given
unto us all things that pertain unto life and godliness, through the knowledge of him
that hath called usto glory and virtue; whereby are given unto us exceeding great and
precious promises that by these we might be partakers of the Divine nature, having
escaped the corruption that isin the world through lust” (2 Pet. 1:3,4). If al things that
pertain unto life and godliness, among which doubtless is the preservation and increase
of grace, be given unto us by the power of God; if from him we receive that Divine
nature, by virtue whereof our corruptions are subdued, then | pray what need is there of
any endeavors of our own? The whole work of sanctification iswrought in us, it seems,
and that by the power of God: we, therefore, may let it alone and leave it unto him
whose it is, whilst we are negligent, secure and at ease. Nay, says the apostle, thisis not
the use which the grace of God is to be put unto. The consideration of it is, or ought to
be, the principal motive and encouragement unto all diligence for the increase of
holiness in us. For so he adds immediately: "But also for this cause” (Greek) or because
of the gracious operations of the Divine power in us; "giving all diligence, add to your
faith virtue', etc. (v 5).

These objectors and this apostle were very diversely minded in these matters. what they
make an insuperable discouragement unto diligence in obedience, that he makes the
greatest motive and encouragement thereunto.

(3) | say, from this consideration it will unavoidably follow that we ought continually
to wait and depend on God for supplies of his Spirit and grace without which we can do
nothing; that God is more the Author by his grace of the good we do than we are
ourselves (not I, but the grace of God that was with me); that we ought to be careful
that by our negligences and sins we provoke not the Holy Spirit to withhold his aids,
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and assistances, and so to leave us to ourselves, in which condition we can do nothing
that is spiritually good; these things. | say, will unavoidably follow on the doctrine
before declared; and if any one be offended at them it is not in our power to render
them relief.

Coming now more directly to the needs-be for spiritual growth or Christian progress. Thisis not
optional but obligatory, for we are expressly bidden to "Grow in grace and in the knowledge of our
Lord and Saviour Jesus Christ”" (2 Pet. 3:18)—grow from infancy to the vigor of youth, and from the
zeal of youth to the wisdom of maturity. And again, to be "building up yourselvesin your most holy
faith" (Jude 21). It is not sufficient to be grounded and established in the faith, for we must grow more
and more therein. At conversion we take upon us the "yoke" of Christ, and then hisword is "learn of
me", which isto be alifelong experience. In becoming Christ’ s disciples we do but enter his school:
not to remain in the kindergarten but to progress under his tuition. "A wise man will hear and increase
learning” (Prov. 1.5), and seek to make good use of that learning. The believer has not yet reached
heaven: he is on the way, journeying thither, fleeing from the city of destruction. That iswhy the
Christian life is so often likened unto arace, and the believer unto arunner: "forgetting those things
which are behind and reaching forth unto those things which are before, | press toward the mark for
the prize" (Phil. 3:13, 14).

1. Only thusisthetriune God glorified.

Thisis so obvious that it really needs no arguing. It brings no glory to God that his children should be
dwarfs. As sunshine and rain are sent for the nourishment and fructification of vegetation so the
means of grace are provided that we may increase in our spiritual stature. "As newborn babes desire
the sincere milk of the Word that ye may grow thereby" (1 Pet. 2:2)—not only in the intellectual
knowledge of it, but in a practical conformity thereunto. This should be our chief concern and be
made our principal business: to become better acquainted with God, to have the heart more occupied
with, and affected by his perfections, to seek after afuller knowledge of hiswill, to regulate our
conduct thereby, and thus ‘ show forth the praises of him who hath called us out of darknessinto his
marvelous light” (1 Pet. 2:9). The more we evidence our sonship, the more we conduct ourselves as
becometh the children of God before a perverse generation, the more do we honour him who has set
hislove upon us.

That our spiritual growth and progressis glorifying unto God appears plainly from the prayers of the
apostles, for none were more concerned about his glory than they, and nothing occupied so prominent
aplace in their intercession as this. One or two quotations here must suffice. For the Ephesians Paul
prayed, "that ye might be filled with all the fullness of God" (3:19). For the Philippians, "that your
love may abound yet more and more, in knowledge and in all judgment. . . being filled with the fruits
of righteousness' (1:9-1 1). For the Colossians, "that ye might walk worthy of the Lord unto all
pleasing, being fruitful in every good work and increasing in the knowledge of God" (1:10, 11). From
which we learn that it is our privilege and duty to obtain more spiritual views of the Divine
perfections, begetting in us an increasing holy delight in him, making our walk more acceptable.
There should be a growing acquaintance with the excellency of Christ, advancing in our love of him,
and the more lively exercises of our graces.

2. Only thus do we give proof of our regeneration.

"Herein is my Father glorified, that ye bear much fruit: so shall ye be my disciples’ (John 15:8). That
does not mean we become the disciples of Christ asaresult of our fruitfulness, but that we make
manifest we are his by our fruit-bearing. They who bear no fruit have no vital union with Christ, and
like the barren fig-tree, are under his curse. Very solemn is this, and by such a criterion each of us
should measure himself. That which is brought forth by the Christian is not to be restricted unto what,
In many circles, is called ‘ service" or "personal work", but has reference to that which issues from the
exercise of all the spiritual graces. Thus: "Love your enemies, bless them that curse you, do good to
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them that hate you and pray for them which despitefully use you and persecute you; that ye may be
the children of your Father which isin heaven" (Matthew 5:44, 45), that is, that you may make it
evident to yourself and fellows that you have been made "partaker of the Divine nature”.

"Now the works of the flesh are manifest, which are these," etc., "but the fruit of the Spirit islove,
joy, peace, longsuffering, gentleness, goodness, faith, meekness, temperance” (Gal. 5:19, 22, 23). The
referenceis not directly to what the Holy Spirit produces, but rather to that which is born of the
‘spirit" or new nature of which heisthe Author (John 3:6). Thisis evident from its being set over
against the "works of the flesh” or old nature. It is by means of this "fruit”, these lovely graces, that
the regenerate make manifest the presence of a supernatural principle within them. The more such
“fruit" abounds, the clearer our evidence that we have been born again. The total absence of such fruit
would prove our profession to have been an empty one. It has often been pointed out by others that
what issues from the flesh is designated "works", for a machine can produce such; but that which the
‘spirit" yieldsisliving "fruit" in contrast from "dead works' (Heb. 6:1; 9:14). Thisfruit-bearing is
necessary in order to evidence the new birth.

3. Only thus do we certify that we have been made partakers of an effectual call and are among
the chosen of God.

"Brethren, give diligence to make your calling and election sure" (2 Pet. 1:10) isthe Divine
exhortation—one which has puzzled many. Y et it should not: it is not to secure it Godward (which is
impossible), but to make it more certain to yourselves and your brethren. And how isthisto be
accomplished?' Why, by acquiring a clearer and fuller evidence of the same: by spiritual growth, for
growth is proof that life is present. Thisinterpretation is definitely established by the context. After
enumerating the bestowments of Divine grace (vv. 3, 4) the apostle says, now hereis your
responsibility: "And besides this, giving all diligence, add to your faith (by bringing it into exercise)
virtue; and to virtue knowledge; and to knowledge temperance; and to temperance patience; and to
patience godliness; and to godliness brotherly kindness; and to brotherly kindness love" (vv. 5-7).
Faith itself is ever to be operative, but according to different occasions and in their seasons let each of
your graces be exercised, and in proportion as they are, the life of holinessis furthered in the soul and
there is a proportionate spiritual growth (cf. Col. 3:12, 13).

4. Only thus do we adorn the doctrine we profess.

The truth we claim to have received into our heartsis "the doctrine which is according to godliness'
(1 Tim. 6:3), and therefore the more our daily lives be conformed thereto the clearer proof do we give
that our character and conduct is regulated by heavenly principles. It is by our fruits we are known
(Matthew 7:16), for "every good tree bringeth forth good fruit". Thus, it is only by our being "fruitful
in every good work" (Coal. 1:10) that we make it manifest that we are the "trees of the Lord" (Ps.
104:16). "Now are ye light in the Lord, walk as children of light" (Eph. 5:8). It is not the character of
our walk which qualifies us to become the children of light, but which demonstrates that we are such.
Because we are children of him who islight (1 John 1:5) we must shun the darkness. If we have been
‘sanctified in Christ Jesus' (1 Cor. 1:2) then only that should proceed from us which "becometh
saints' (Eph. 5:3). The more we progress in godliness the more we adorn our profession.

5. Only thus do we experience mor e genuine assur ance.

Peace becomes more stable and joy abounds in proportion as we grow in grace and in the knowledge
of our Lord and Saviour Jesus Christ, and become more conformed practically to his holy image. It is
because so many become slack in using the means of grace and are so little exercised about growing
up into Christ "in al things' (Eph. 4:16) that doubts and fears possess their hearts. If they do not
"give all diligence to add to their faith" (2 Pet. 1:5) by cultivating their several graces, they must not
be surprised if they are far from being ‘sure” of their Divine calling and election. It is"the diligent
soul”, and not the dilatory, who ‘shall be made fat" (Prov. 13:4).

It is the one who makes conscience of obedience and keeps Christ’s commandments who is favored
with love-tokens from him (John 14:21). There is an inseparable connection between our being "led
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(forward) by the Spirit of God" —which intimates our voluntary concurrence—and his "bearing
witness with our spirit" (Rom. 8:14, 16).

6. Only thus are we preserved from grievous backdliding.

In view of much that has been said above this should be quite obvious. The very term "backsliding"
denotes failure to make progress and go forward. Peter’ s denial of Christ in the high priest’s palace
was preceded by hisfollowing him "afar off" (Matthew 26:5 8), and that has been recorded for our
learning and warning. The same principleisillustrated again in connection with the awful fall of
David. Though it was "at the time when kings go forth to battle" he was selfishly and lazily taking his
ease, and while so lax succumbed to temptation (1 Sam. 11:1, 2). Unless we "follow on to know the
Lord" and learn to make use of the armor which he has provided, we shall easily be overcome by the
enemy. Only as our hearts are kept healthy and our affections set upon things above shall we be
Impervious to the attractions of this world. We cannot be stationary: if we do not grow, we shall
decline.

7. Only thus shall we preserve the cause of Christ from reproach.

The backdliding of his people makes his enemies to blaspheme—how many have taken occasion to
do so from the sad case of David! When the world sees us halting, it is gratified, being bolstered up in
their ideathat godlinessis but a pose, a sham. Because of this, anong other reasons, Christians are
bidden to "be blameless and harmless, the sons of God, without rebuke in the midst of a crooked and
perverse nation, among whom shine ye as lights in the world" (Phil. 2:15). If we go backward instead
of forward—and we must do one or the other—then we greatly dishonor the name of Christ and fill
his foes with unholy glee. Rather isit "the will of God that with well-doing we put to silence the
ignorance of foolish men" (1 Pet. 2:15). The longer they remain in this world, the more apparent
should be the contrast between the children of light and those who are the subjects of the Prince of
darkness. Very necessary then, from many considerations, is our growth in grace.
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<Ll
The Life of Faith

Chapter 5

The Scriptures and Prayer

A prayerless Christian is a contradiction in terms. Just as a still-born child is a dead one, so a
professing believer who does not pray is devoid of spiritua life. Prayer isthe breath of the new nature
in the saint, as the Word of God isits food. When the Lord would assure the Damascus disciple,
Ananias, that Saul of Tarsus had been truly converted, he told him, "Behold, he prayeth" (Acts 9:11).
On many occasions had that self-righteous Pharisee bowed his knees before God and gone through
his"devotions', but this was the first time he had ever really prayed. Thisimportant distinction needs
emphasizing in this day of powerless forms (2 Tim. 3:5). They who content themselves with formal
addresses to God know him not; for "the spirit of grace and supplications’ (Zech. 12:10) are never
separated. God has no dumb children in his regenerated family: ‘ shall not God avenge his own elect,
which cry day and night unto him?* (Luke 18:7). Yes, "cry" unto him, not merely ‘say" their prayers.

But will the reader be surprised when the writer declaresit is his deepening conviction that, probably,
the Lord’ s own people sin more in their efforts to pray than in connection with any other thing they
engage in? What hypocrisy there is, where there should be reality! What presumptuous demands,
where there should be submissiveness! What formality, where there should be brokenness of heart!
How little we really feel the sins we confess, and what little sense of deep need for the mercies we
seek! And even where God grants a measure of deliverance from these awful sins, how much
coldness of heart, how much unbelief, how much self-will and self-pleasing have we to bewail! Those
who have no conscience upon these things are strangers to the spirit of holiness.

Now the Word of God should be our directory in prayer. Alas, how often we have made our own
fleshly inclinations the rule of our asking. The Holy Scriptures have been given to us "that the man of
God may be perfect, thoroughly furnished unto all good works' (2 Tim. 3:17). Since we are required
to "pray in the Spirit" (Jude 20), it follows that our prayers ought to be according to the Scriptures,
seeing that heistheir Author throughout. It equally follows that according to the measure in which
the Word of Christ dwellsin us"richly” (Col. 3:16)or sparsely, the more or the less will our petitions
be in harmony with the mind of the Spirit, for "out of the abundance of the heart the mouth speaketh"
(Matthew 12:34). In proportion as we hide the Word in our hearts, and it cleanses, moulds and
regulates our inner man, will our prayers be acceptable in God' s sight. Then shall we be able to say,
as David did in another connection, "Of thine own have we given thee" (1 Chron. 29:14).

Thus the purity and power of our prayer-life are another index by which we may determine the extent
to which we are profiting from our reading and searching of the Scriptures. If our Bible study is not,
under the blessing of the Spirit, convicting us of the sin of prayerlessness, revealing to us the place
which prayer ought to have in our daily lives, and actually bringing us to spend more timein the
secret place of the Most High; unlessit isteaching us how to pray more acceptably to God, how to
appropriate his promises and plead them before him, how to appropriate his precepts and turn them
into petitions, then not only has the time we spend over the Word been to little or no soul enrichment,
but the very knowledge that we have acquired of its |etter will only add to our condemnation in the
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day to come. "Be ye doers of the word, and not hearers only, deceiving your own selves' (Jam. 1:22)
appliesto its prayer-admonitions as to everything elsein it. Let us now point out seven criteria.

1. We are profited from the Scriptures when we are brought to realize the deep importance of prayer.
It isredlly to be feared that many present-day readers (and even students) of the Bible have no deep
convictions that a definite prayer-life is absolutely essential to adaily walking and communing with
God, asit isfor deliverance from the power of indwelling sin, the seductions of the world, and the
assaults of Satan. If such a conviction really gripped their hearts, would they not spend far more time
on their faces before God? It isworse than idle to reply, "A multitude of duties which have to be
performed crowd out prayer, though much against my wishes." But the fact remains that each of us
takes time for anything we deem to be imperative. Who ever lived a busier life than our Saviour? Y et
who found more time for prayer? If we truly yearn to be suppliants and intercessors before God and
use all the available time we now have, he will so order things for us that we shall have more time.

The lack of positive conviction of the deep importance of prayer is plainly evidenced in the corporate
life of professing Christians. God has plainly said, "My house shall be called the house of prayer"
(Matthew 21:13). Note, not "the house of preaching and singing", but of prayer. Y et, in the great
majority of even so-called orthodox churches, the ministry of prayer has become a negligible
quantity. There are still evangelistic campaigns, and Bible-teaching conferences, but how rarely one
hears of two weeks set apart for specia prayer! And how much good do these "Bible conferences’
accomplish if the prayer-life of the churchesis not strengthened? But when the Spirit of God applies
In power to our hearts such words as, "Watch ye and pray, lest ye enter into temptation” (Mark
14:38), "In every thing by prayer and supplication with thanksgiving let your requests be made
known to God" (Phil. 4:6), "Continue in prayer, and watch in the same with thanksgiving" (Col. 4:2),
then are we being profited from the Scriptures.

2. We are profited from the Scriptures when we are made to feel that we know not how to pray. "We
know not what we should pray for as we ought” (Rom. 8:26). How very few professing Christians
really believe this! The idea most generally entertained is that people know well enough what they
should pray for, only they are careless and wicked, and so fail to pray for what they are fully assured
istheir duty. But such a conception is at direct variance with this inspired declaration in Romans
8:26. It isto be observed that that flesh-humbling affirmation is made not simply of men in general,
but of the saints of God in particular, among which the apostle did not hesitate to include himself:
"We know not what we should pray for aswe ought." If this be the condition of the regenerate, how
much more so of the unregenerate! Yet it is one thing to read and mentally assent to what this verse
says, but it is quite another to have an experimental realization of it, for the heart to be made to feel
that what God requires from us he must himself work in and through us.

| often say my prayers.
But do | ever pray?

And do the wishes of my heart
Go with the words | say?
| may aswell kneel down
And worship gods of stone,
As offer to the living God
A prayer of words alone.

It is many years since the writer was taught these lines by his mother—now "present with the

L ord"—»Dbut their searching message still comes home with force to him. The Christian can no more
pray without the direct enabling of the Holy Spirit than he can create aworld. This must be so, for
real prayer is afelt need awakened within us by the Spirit, so that we ask God, in the name of Christ,
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for that which isin accord with his holy will. "If we ask any thing according to hiswill, he heareth
us' (1 John 5:14). But to ask something which is not according to God’ s will is not praying, but
presuming. True, God's revealed will is made known in his Word, yet not in such away as a cookery
book contains recipes and directions for preparing various dishes. The Scriptures frequently
enumerate principles which call for continuous exercise of heart and Divine help to show us their
application to different cases and circumstances. Thus we are being profited from the Scriptures when
we are taught our deep need of crying "Lord, teach usto pray" (Luke 11:1), and are actually
constrained to beg him for the spirit of prayer.

3. We are profited from the Scriptures when we are made conscious of our need of the Spirit’s help.
First, that he may make known to us our real wants. Take, for example, our temporal needs. How
often we are in some external strait; things from without press hard upon us, and we long to be
delivered from these trials and difficulties. Surely here we "know" of ourselves what to pray for. No,
indeed; far from it! The truth is that, despite our natural desire for relief, so ignorant are we, so dull is
our discernment, that (even where there is an exercised conscience) we know not what submission
unto his pleasure God may require, or how he may sanctify these afflictions to our inward good.
Therefore, God calls the petitions of most who seek for relief from external trials "howlings", and not
acrying unto him with the heart (see Hos. 7:14). "For who knoweth what is good for man in this
life?' (Eccl. 6:12). Ah, heavenly wisdom is needed to teach us our temporal "needs’ so asto make
them a matter of prayer according to the mind of God.

Perhaps a few words need to be added to what has just been said. Temporal things may be scripturally
prayed for (Matthew 6:11, etc.), but with this threefold limitation. First, incidentally and not
primarily, for they are not the things which Christians are principally concerned with (Matthew 6:33).
It is heavenly and eternal things(Col. 3:1) which are to be sought first and foremost, as being of far
greater importance and value than temporal things. Second, subordinately, asameansto an end. In
seeking material things from God it should not be in order that we may be gratified, but as an aid to
our pleasing him better. Third, submissively, not dictatorially, for that would be the sin of
presumption. Moreover, we know not whether any tempora mercy would really contribute to our
highest good (Ps. 106:18), and therefore we must leave it with God to decide.

We have inward wants as well as outward. Some of these may be discerned in the light of conscience,
such as the guilt and defilement of sin, of sins against light and nature and the plain letter of the law.
Nevertheless, the knowledge which we have of ourselves by means of the conscience is so dark and
confused that, apart from the Spirit, we are in no way able to discover the true fountain of cleansing.
The things about which believers do and ought to treat primarily with God in their supplications are
the inward frames and spiritual dispositions of their souls. Thus, David was not satisfied with
confessing all known transgressions and his original sin (Ps. 51:1-5), nor yet with an
acknowledgment that none could understand his errors, whence he desired to be cleansed from * secret
faults' (Ps. 19:12); but he also begged God to undertake the inward searching of his heart to find out
what was amissin him (Ps. 139:23, 24), knowing that God principally requires "truth in the inward
parts’ (Ps. 51:6). Thus, in view of 1 Corinthians 2:10-12, we should definitely seek the Spirit’said
that we may pray acceptably to God.

4. We are profited from the Scriptures when the Spirit teaches us the right end in praying. God has
appointed the ordinance of prayer with at least athreefold design. Firgt, that the great triune God
might be honored, for prayer is an act of worship, a paying homage; to the Father asthe Giver, in the
Son’ s name, by whom alone we may approach him, by the moving and directing power of the Holy
Spirit. Second, to humble our hearts for prayer is ordained to bring us into the place of dependence, to
develop within us a sense of our helplessness, by owning that without the Lord we can do nothing,
and that we are beggars upon his charity for everything we are and have. But how feebly isthis
realized (if at all) by any of us until the Spirit takes us in hand, removes pride from us, and gives God
his true place in our hearts and thoughts. Third, as a means or way of obtaining for ourselves the good
things for which we ask.
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It is greatly to be feared that one of the principal reasons why so many of our prayers remain
unanswered is because we have awrong, an unworthy end in view. Our Saviour said, "Ask, and it
shall be given you" (Matthew 7:7): but James affirms of some, "Y e ask, and receive not, because ye
ask amiss, that ye may consume it upon your lusts* (Jam. 4:3). To pray for anything, and not
expressly unto the end which God has designed, isto "ask amiss’, and therefore to no purpose.
Whatever confidence we may have in our own wisdom and integrity, if we are left to ourselves our
aims will never be suited to the will of God. Unless the Spirit restrains the flesh within us, our own
natural and distempered affections intermix themselves in our supplications, and thus are rendered
vain. "Whatsoever ye do, do all to the glory of God" (1 Cor. 10:31), yet none but the Spirit can enable
us to subordinate all our desires unto God's glory.

5. We are profited from the Scriptures when we are taught how to plead God’ s promises. Prayer must
bein faith (Rom. 10:14), or God will not hear it. Now faith has respect to God' s promises (Heb. 4:1;
Rom. 4:21); if, therefore, we do not understand what God stands pledged to give, we cannot pray at
all. The promises of God contain the matter of prayer and define the measure of it. What God has
promised, all that he has promised, and nothing else, we are to pray for "secret things belong unto the
Lord our God" (Deut. 29:29), but the declaration of hiswill and the revelation of his grace belong
unto us, and are our rule. Thereis nothing that we really stand in need of but God has promised to
supply it, yet in such away and under such limitations as will make it good and useful to us. So too
there is nothing God has promised but we stand in need of it, or are some way or other concerned in it
as members of the mystical body of Christ. Hence, the better we are acquainted with the Divine
promises, and the more we are enabled to understand the goodness, grace and mercy prepared and
proposed in them, the better equipped are we for acceptable prayer.

Some of God' s promises are general rather than specific; some are conditional, others unconditional;
some are fulfilled in this life, othersin the world to come. Nor are we able of ourselves to discern
which promise is most suited to our particular case and present emergency and need, or to appropriate
by faith and rightly plead it before God. Wherefore we are expressly told, "For what man knoweth the
things of a man save the spirit of man which isin him"? Even so the things of God knoweth no man,
but the Spirit of God. Now we have received, not the spirit of the world but the Spirit which is of

God; that we might know the things that are freely given to us of God" (1 Cor. 2:11,12). Should
someone reply, If so much be required unto acceptable praying, if we cannot supplicate God aright
without much less trouble than you indicate, few will continue long in this duty, then we answer that
such an objector knows not what it isto pray, nor does he seem willing to learn.

6. We are profited from the Scriptures when we are brought to complete submission unto God. As
stated above, one of the Divine designs in appointing prayer as an ordinance is that we might be
humbled. Thisis outwardly denoted when we bow the knee before the Lord. Prayer isan
acknowledgment of our helplessness, and alooking to him from whom all our help comes. It isan
owning of his sufficiency to supply our every need. It is amaking known our "requests’ (Phil. 4:6)
unto God; but requests are very different from demands. "The throne of grace is not set up that we
may come and there vent our passions before God" (William Gurnall). We are to spread our case
before God, but leave it to his superior wisdom to prescribe how it shall be dealt with. There must be
no dictating, nor can we "claim" anything from God, for we are beggars dependent upon his mere
mercy. In al our praying we must add, "Nevertheless, not as | will, but as thou wilt."

But may not faith plead God' s promises and expect an answer"? Certainly; but it must be God' s
answer. Paul besought the Lord thrice to remove his thorn in the flesh; instead of doing so, the Lord
gave him grace to endureit (2 Cor. 12). Many of God’ s promises are promiscuous rather than
personal. He has promised his Church pastors, teachers and evangelists, yet many alocal company of
his saints has languished long without them. Some of God' s promises are indefinite and general
rather than absolute and universal; as, for example Ephesians 6:2, 3. God has not bound himself to
givein kind or specie, to grant the particular thing we ask for, even though we ask in faith. Moreover,
he reserves to himself the right to determine the fit time and season for bestowing his mercies. ‘ seek
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yethe Lord, all ye meek of the earth... it may be ye shall be hid in the day of the Lord’ s anger" (Zeph.
2:3). Just because it "may be" God' s will to grant a certain temporal mercy unto me, it is my duty to
cast myself upon him and plead for it, yet with entire submission to his good pleasure for the
performance of it.

7. We are profited from the Scriptures when prayer becomes a real and deep joy. Merely to ‘say our
prayers' each morning and evening is an irksome task, a duty to be performed which brings a sigh of
relief when it isdone. But really to come into the conscious presence of God, to behold the glorious
light of his countenance, to commune with him at the mercy seat, is a foretaste of the eternal bliss
awaiting us in heaven. The one who is blessed with this experience says with the Psalmist, "It is good
for me to draw near to God" (Ps. 73:28). Y es, good for the heart, for it is quietened; good for faith, for
it is strengthened; good for the soul, for it is blessed. It islack of this soul communion with God
which is the root cause of our unanswered prayers. "Delight thyself also in the LORD; and he shall
give thee the desires of thine heart" (Ps. 37:4).

What is it which, under the blessing of the Spirit, produces and promotes this joy in prayer"?

First, it isthe heart’s delight in God as the Object of prayer, and particularly the recognition and
realization of God as our Father. Thus, when the disciples asked the Lord Jesus to teach them to pray,
he said, "After this manner therefore pray ye: Our Father which art in heaven." And again, "God hath
sent forth the Spirit of his Son into your hearts, crying, Abba (the Hebrew for "Father"), Father" (Gal.
4:6), which includes afilial, holy delight in God, such as children have in their parentsin their most
affectionate addresses to them. So again, in Ephesians 2:18, we are told, for the strengthening of faith
and the comfort of our hearts, "For through him (Christ) we both have access by one Spirit unto the
Father." What peace, what assurance, what freedom this gives to the soul: t